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The long-awaited minutes of the meetings of the Council of Fifty, the organization created by
Mormon prophet Joseph Smith just three months before he was murdered.Historians with the
Joseph Smith Papers Project have made available for the first time ever the complete minutes
created in Nauvoo, Illinois, of an organization called the Council of Fifty. Joseph Smith, founder
and first president of The Church of Jesus Christ of Latter-day Saints, formed this council in
March 1844. The Nauvoo-era record contains minutes of meetings held under the direction of
Joseph Smith and later Brigham Young, through January 1846, immediately before the mass
Mormon migration out of Illinois. The minutes have never previously been published or available
to researchers. Members of the council saw its formation as the beginning of the literal kingdom
of God on earth; accordingly, much of the discussion under Joseph Smith's chairmanship
centered on ideal government. One of the council's purposes was to investigate possible
settlements outside of what then constituted the United States. Ultimately, the council played a
significant role in planning the church's migration to the American West. The Council of Fifty also
helped manage Joseph Smith's campaign for president of the United States in 1844 and helped
provide for the government of Nauvoo after the city's charter was repealed. "Students of these
pivotal events will be forever grateful for the insights and understanding they will find in these
pages." --Elliott West, University of Arkansas            

"Rienstra's idea of 'refugia' offers some combination of solace, realistic hope, and inspiration.
One prays that, in particular, people of faith will use this as a goad and a help to take the actions
we all know we must. This book is a small classic." --Bill McKibben, author of The Flag, the
Cross, and the Station Wagon"Filled with beauty, wisdom, and a vision for how things might be,
this book itself serves as a refuge for the weary, discouraged, and disheartened. Imaginatively
conceived and gorgeously written, it is a work of profound insight and deep goodness." --Kristin
Kobes Du Mez, author of Jesus and John Wayne"For most of us, a crisis like climate change is
cause for panic and withdrawal. Rienstra beautifully, winsomely invites us to flip this script.
Rather than viewing it as an insurmountable challenge, she argues that the climate crisis is an
opportunity for transformation--if only we have the courage, imagination, and resiliency to seize
it." --Kyle Meyaard-Schaap, vice president, Evangelical Environmental Network"I highly
recommend this book for people of faith as we live in the tension between our current climate-
related suffering and the hope for what is possible for our planet." --Karyn Bigelow, co-executive
director at Creation Justice Ministries"Refugia Faith offers actionable hope for those who have
become discouraged or even fatalistic about our ecological future. Get ready to rediscover your
sense of wonderment!" --Randy Woodley, author/activist and co-sustainer, Eloheh Indigenous
Center for Earth Justice--This text refers to the hardcover edition.About the AuthorDebra



Rienstra is professor of English at Calvin University and the author of three previous books as
well as numerous academic essays, literary essays, and poems. She writes biweekly about
spirituality, pop culture, the church, the arts, higher ed, and more for the Reformed Journal blog
called "The Twelve." With her husband, Ron Rienstra, she has three grown children.--This text
refers to the hardcover edition.
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here:SERIES INTRODUCTIONJoseph Smith’s Administrative RecordsJoseph Smith’s youthful
quest for personal redemption and religious truth resulted, according to his accounts, in a series
of revelatory experiences that thrust him into leadership of a new religious movement. The
fourteen years from the organization of the church in 1830 to Smith’s death in 1844 were
turbulent times for its adherents, fraught with violent external opposition and major episodes of
internal dissension. Yet a remarkably resilient core of people and practices developed and
flourished. Outside observers were sometimes surprised at what they saw as the church’s
cohesiveness.Key to understanding Joseph Smith’s leadership and his governance of the
Church of Jesus Christ of Latter-day Saints1 is an extensive array of records created for
administrative purposes that constitute the Administrative Records series of The Joseph Smith
Papers. Although record keeping was sometimes inconsistent and incomplete, especially in the
early years of the church’s existence, Smith and other church leaders persisted in their attempts
to create and preserve records. These efforts undoubtedly contributed to the growth, survival,
and vitality of the church.The administrative records are a complicated and sometimes
confusing body of materials, reflecting both the complexity of the church’s organizational
structure as it developed over Joseph Smith’s administration and the difficult circumstances
under which the record keepers labored. The series includes records of the organizations in
which Joseph Smith was involved as an administrator, records that were housed in his office,
and records of meetings and initiatives in which he played a large part, such as church
conferences and his 1844 presidential campaign. Among the records are books of certificates
and licenses that he signed or that were signed by others on his behalf and kept under his
direction.All of these records will be available on the Joseph Smith Papers website, , and some
of the records will be published in print. In addition to the administrative records most closely
associated with Joseph Smith, the website provides records of organizations in which Smith had
some involvement, including minutes of the Quorum of the Twelve Apostles (organized in 1835),
the Nauvoo high council (1839), and the Female Relief Society of Nauvoo (1842). Excerpts from
many of the administrative records—including correspondence, minutes of meetings, and
financial documents—will appear, with annotation, in the Documents series of The Joseph
Smith Papers.A Joseph Smith revelation dating from the formal organization of the church in



April 1830 mandated that the church keep records.2 Church leaders began creating and
retaining administrative records almost immediately and continued this effort throughout Smith’s
lifetime and beyond. The bulk of the Smith-era records were created from 1839 to 1844, when
church headquarters were in Nauvoo, Illinois. Fewer records survive from New York, Ohio, and
Missouri (each of which was the center of church activity for a time) in part because of the forced
evacuation of church members from some of these locations. The creation of additional
administrative bodies in Nauvoo provides another reason that more records exist for the
church’s sojourn there.The surviving administrative records can be grouped into various
categories, each with its own history of clerks and scribes.Minutes of Conferences and
CouncilsThe foundational “Articles and Covenants” of the church directed that “church business”
be conducted in meetings of the church’s elders.3 Beginning in June 1830, such meetings,
called conferences, were to convene every three months. Additional meetings were held as
necessary. Oliver Cowdery was appointed to create minutes for the first conference and to “keep
the Church record and Conference Minutes until the next conference.”4 After Cowdery wrote
minutes for the second conference on 26 September 1830, custody of the records was
delegated to David Whitmer.5 Cowdery left soon afterward on a mission to the western frontier
of the United States. John Whitmer, David’s brother, apparently retained custody of the minutes,
both the loose-leaf minutes that had been recorded up to that time and the records of
succeeding meetings written by himself and other clerks through late 1837. These records
reflect the movement of church operations from New York to Ohio in 1831 and the establishment
of a second gathering place in Missouri in 1831. John Whitmer relocated to Missouri in January
1832 and seems to have copied minutes of meetings into a bound volume beginning sometime
between 1833 and 1835.6 Most of the meetings for which Whitmer copied or kept minutes took
place in Jackson, Clay, and Caldwell counties, Missouri.Neither the original minutes nor the
bound volume that Whitmer apparently prepared is extant. However, sometime between April
and June 1838, Ebenezer Robinson and Levi Richards copied the minutes from Whitmer’s
record into another bound volume. Minutes taken by Robinson from 3 March 1838 through 16
January 1839 and minutes of two June 1844 meetings held in Nauvoo were subsequently
copied into the volume.7 The Joseph Smith Papers feature this record book online under the title
Minute Book 2.After John Whitmer left Ohio in November 1831 with the minutes entrusted to
him, clerks began another set of minutes of meetings held in Kirtland, Ohio, recording them in
loose-leaf format. Frederick G. Williams then copied these minutes into a bound volume,
beginning in December 1832. Subsequently, Kirtland minutes from 1833 through 1837 were
copied into the volume as they became available.8 This record book is available online as
Minute Book 1, so designated because it was physically created first, though its initial set of
minutes are for meetings that occurred later than the first meetings recorded in Minute Book
2.The contents of Minute Books 1 and 2 reflect the development of the church’s hierarchy and
the expansion of its administrative structure. In the church’s initial years, Joseph Smith and
Oliver Cowdery led the organization as first elder and second elder, respectively. However, they



also consulted on church business with conferences of elders, which authorized Smith,
Cowdery, and others to carry out responsibilities assigned by the conferences. For example, at
the church’s first conference of elders, on 9 June 1830, five elders, three priests, and two
teachers were granted licenses to function in those ecclesiastical offices.9 At the second
conference, on 26 September 1830, Smith “was appointd by the voice of the Conference to
receive and write Revelations & Commandments” for the church.10 Beginning in March 1832, by
which time Joseph Smith was “President of the High Priesthood” and Jesse Gause and Sidney
Rigdon were his “councillers,” the term “council” was introduced into the minutes of meetings,
and it seems to have sometimes been used interchangeably with the term “conference” in
1832.11High Council MinutesSeeking to replicate what he understood to be “the order of
heaven in ancient Councils,” Joseph Smith organized a standing “high council” at Kirtland in
February 1834.12 He revised the minutes of the initial meeting of the high council, which
outlined the council’s responsibilities and procedures, to serve as a “constitution” for the
organization.13 The presidency of the high priesthood, led by Smith, also constituted the
presidency of this high council. The council was “appointed by revelation” to deal with “important
difficulties” that could not be resolved by other bodies,14 and its minutes became a major
component of Minute Book 1. In July 1834 Smith organized a high council for Zion in Clay
County, Missouri, patterned after the Kirtland high council, with David Whitmer, William W.
Phelps, and John Whitmer as its presidency.15 The records for this organization were included
in Minute Book 2. Joseph Smith is a prominent figure in this record, as he presided over and
attended conferences and councils when he visited Missouri in 1831, 1832, 1834, and 1837,
and after he moved to Far West in March 1838.There is no extant set of minutes for either the
presidency of the high council in Kirtland—which was also the presidency of the church—or the
presidency of the high council in Missouri. The lack of such records seems to underscore the
intention that the “business” of the church—which included disciplining church members,
discussing financial matters, and assigning church members to preach and proselytize—was to
be conducted in the meetings of the councils over which these presidencies presided. In 1835
and early 1836, while the Missouri presidency was in Kirtland awaiting a promised endowment
of power in the House of the Lord, the Missouri and Kirtland presidencies sometimes combined
to constitute their own kind of high council, a council of presidents. Copies of minutes of some of
their meetings were recorded in Minute Book 1.16 Other administrative interaction among
members of the presidencies may simply not have been recorded except for occasional
mentions in journals and correspondence.Minutes of General Church ConferencesIn addition to
meetings of specific councils, the church held a more broadly inclusive category of meetings
called “conferences”—meetings stemming from the directive to have the elders meet on a
regular basis to conduct church business.17 These involved relatively less deliberation and
more ratification of church authorities and policy decisions. They also served as a platform for
the leaders to share their thoughts. Some of the conferences extended over two or more days.
While some were simply called conferences, others were given the title “general conference.”



The Church Historian’s Office General Minutes collection includes loose-leaf minutes of more
than a dozen such meetings from April 1839 to 1844. Because Joseph Smith played a key role in
these meetings, these minutes, along with a few comparable minutes from the Joseph Smith
Collection in the Church History Library, will be included in the Administrative Records
series.LetterbooksSometime in or around December 1832, Joseph Smith and his clerical
associates began copying outgoing correspondence into a bound volume before sending the
letters. Additionally, they copied into this letterbook six items of Oliver Cowdery’s
correspondence originating in 1829 and 1831. This volume, which includes copies of letters
dated through 4 August 1835, is found on the Joseph Smith Papers website as Joseph Smith
Letterbook 1.18 A second letterbook was begun in 1839. Clerks copied into Letterbook 2 a wide
variety of letters and documents from as early as 27 June 1829. They also copied
contemporaneous outgoing letters from 1839 to 1843. In Nauvoo, clerks filed originals of
incoming correspondence as well, resulting in the preservation of numerous letters received by
Joseph Smith.Nauvoo Civil and Military RecordsJoseph Smith’s administrative responsibilities
multiplied in Nauvoo, and the creation of new organizations there led to a significant increase in
the number of administrative records. In 1841 Joseph Smith helped to incorporate Nauvoo and
to obtain a city charter from the state legislature. This signified his formal involvement in civil
government in a way that he had not experienced before. In February 1841 he was elected to
serve as one of nine councilors on the Nauvoo City Council, and he played a major role in the
adoption of ordinances and resolutions for city governance.19 Smith was elected vice mayor pro
tem on 22 January 1842, and when Mayor John C. Bennett resigned, Smith was elected mayor
by the city council on 19 May 1842.20 He thus became the custodian of the corporate records of
Nauvoo, which were maintained in his office. These records, including those of the city council
over which he presided as mayor and those of the Nauvoo Municipal Court, will constitute a
major online component of the Administrative Records series of The Joseph Smith
Papers.Joseph Smith also was the commanding officer in Nauvoo’s militia unit, the Nauvoo
Legion, which was ultimately responsible to the governor of Illinois. Smith was commissioned
lieutenant general—a rank that was unique among militia officers in the United States—by
Illinois governor Thomas Carlin on 5 February 1841.21 Smith’s involvement with the militia was
largely ceremonial because his second-in-command, a major general, oversaw its operations.22
The records generated by the Nauvoo Legion constitute a significant part of Smith’s
administrative records and will be made available online.Council of FiftyThe final organization
created under Joseph Smith’s direction was the Council of Fifty, a group chaired by Smith with
the purpose of laying the foundation for a theocracy in preparation for the millennial reign of
Jesus Christ. This “literal kingdom of God” would “govern men in civil matters,”23 making it
distinct from the church. More proximate concerns of the council were to locate a new site for
Latter-day Saint settlement, to promote Joseph Smith’s 1844 campaign for the presidency of the
United States, and to cultivate relations with American Indians. The council’s ambitious agenda
included an attempt to produce a constitution that would improve upon the Constitution of the



United States. After weeks of discussion and preliminary drafting, those assigned to create the
new document found the task too daunting. They thus turned to Smith in hopes that revelation
would solve the problem. Instead of producing a static written document, the ensuing revelation
informed the council that they themselves were God’s constitution and his “spokesmen” and they
were to “do as [God] shall command you.”24The last meeting of the Council of Fifty under
Joseph Smith’s leadership was held on 31 May 1844, less than a month before he and his
brother Hyrum were murdered in Carthage, Illinois. Brigham Young, the president of the Quorum
of the Twelve Apostles, did not reconvene the council until 4 February 1845, by which time
identifying a new home for the Saints was becoming more urgent. Determined to carry out the
“measures of Joseph,”25 the council helped plan for the relocation of the Latter-day Saints and
coordinate preparations for their removal to the Great Basin in what was then Upper California, a
part of Mexico. The present volume includes the three manuscript volumes of minutes of the
Council of Fifty that date from its inception in March 1844 through 13 January 1846, as well as a
few additional contemporaneous records of this council that were kept separately.More than two
dozen clerks, secretaries, and recorders created the records that are part of the Administrative
Records series. Oliver Cowdery, for example, copied letters and other documents into Joseph
Smith’s first letterbook and served as clerk to the Missouri high council. Frederick G. Williams
recorded and copied minutes and correspondence. Robert B. Thompson was general church
clerk and Nauvoo city recorder. Howard Coray copied letters into Joseph Smith’s second
letterbook. Three men from the British Isles played key roles: William Clayton, from England, was
clerk for the Council of Fifty and kept other records; James Sloan, from Ireland, served as
Nauvoo city recorder, general church clerk, and secretary of the Nauvoo Legion; and Thomas
Bullock, from England, worked with the records of the Nauvoo City Council and courts.26The
removal of church headquarters to new locations, worrisome and sometimes violent
confrontations with neighbors, internal dissent, and major turnover in the church’s leadership
threatened the church’s stability and continuity. In the face of such challenges, the systematic
creation, preservation, and use of administrative records helped preserve an element of
institutional memory while also maintaining some continuity in the church that Joseph Smith led.
In combination with Smith’s revelations, translations, and historical records, the administrative
records laid a foundation of precedents, procedures, and policies upon which to build and
rebuild._________________________^1. From the church’s founding until May 1834, it was
called the Church of Christ. In May 1834 the name of the church was changed to the Church of
the Latter Day Saints. In 1838 a revelation changed the name to the Church of Jesus Christ of
Latter-day Saints. (Articles and Covenants, ca. Apr. 1830, in JSP, D1:120 [D&C 20:1]; Minutes, 3
May 1834, in JSP, D4:44; Revelation, 26 Apr. 1838, in JSP, J1:258 [D&C 115:4].)^2. Revelation,
6 Apr. 1830, in JSP, D1:129 [D&C 21:1].^3. Articles and Covenants, ca. Apr. 1830, in JSP,
D1:124 [D&C 20:61–62]. This early version of the articles did not specify how often the elders
should meet, but later versions called for the “business” to be transacted at conferences held
“once in three Month[s].” (Revelation Book 1, p. 56, in JSP, MRB:83; Articles and Covenants, ca.



Apr. 1830, in Revelations Collection, CHL; Hyde and Smith, Notebook, [8] [D&C 20:61–62].)^4.
Minutes, 9 June 1830, in JSP, D1:142.^5. Minutes, 26 Sept. 1830, in JSP, D1:193.^6. See
“Source Notes for Multiple-Entry Documents,” in JSP, D1:434–436.^7. “Source Notes for Multiple-
Entry Documents,” in JSP, D1:434–436.^8. “Source Notes for Multiple-Entry Documents,” in JSP,
D2:415–416.^9. Minutes, 9 June 1830, in JSP, D1:140.^10. Minutes, 26 Sept. 1830, in JSP,
D1:192.^11. “History of Orson Pratt,” 12, Historian’s Office, Histories of the Twelve, 1856–1858,
1861, CHL; Note, 8 Mar. 1832, in JSP, D2:204; Minutes, 26–27 Apr. 1832, in JSP, D2:231–
232.^12. Minutes, 17 Feb. 1834, in JSP, D3:437. A November 1831 revelation authorized the
president of the high priesthood to periodically call twelve high priests to assist him in handling
“the most important business of the church & the most difficult cases of the church.” (Revelation,
11 Nov. 1831–B, in JSP, D2:134 [D&C 107:78–79].)^13. Minutes, 17 Feb. 1834, in JSP, D3:435–
439; Revised Minutes, 18–19 Feb. 1834, in JSP, D3:439–444 [D&C 102].^14. Revised Minutes,
18–19 Feb. 1834, in JSP, D3:440 [D&C 102:2].^15. Minutes, 3 July 1834, in JSP, D4:88.^16. See
Minutes, 14 July 1835, in JSP, D4:365; Minute Book 1, 19 Aug. 1835; and Minutes, 14 and 16
Sept. 1835, in JSP, D4:412, 415.^17. Articles and Covenants, ca. Apr. 1830, in JSP, D1:124
[D&C 20:61–62]. These meetings should not be confused with the missionary term “conference,”
which referred to a geographical area of several branches. (See, for example, Record of the
Twelve, 22–23 May 1835; 17–19 July 1835; 7 Aug. 1835; JS History, vol. B-1, 780; JS History,
vol. C-1, 1131–1132; and Reuben Hedlock, Liverpool, England, to JS et al., Nauvoo, IL, 10 Jan.
1844, JS Collection, CHL.)^18. This first letterbook was a volume that was originally used to
record a six-page draft of a history of Joseph Smith’s early life. (“Source Notes for Multiple-Entry
Documents,” in JSP, D2:412.)^19. Oaths of Office, 3 Feb. 1841, Nauvoo, IL, JS Collection, CHL;
Nauvoo City Council Minute Book, Feb. 1841–Feb. 1845.^20. JS, Journal, 22 Jan. and 19 May
1842, in JSP, J2:29–30, 58.^21. Commission, Thomas Carlin to JS, 10 Mar. 1841, JS Collection,
CHL.^22. John C. Bennett served as major general until 30 June 1842; he was succeeded in
August 1842 by Wilson Law. (“Nauvoo Legion Officers,” in JSP, J2:516.)^23. Council of Fifty,
“Record,” 18 Apr. 1844.^24. Council of Fifty, “Record,” 25 Apr. 1844.^25. Council of Fifty,
“Record,” 4 Feb. 1845.^26. Jessee, “Writing of Joseph Smith’s History,” 439–473; Minute Book 2,
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Quorum Records, CHL.VOLUME INTRODUCTIONThe Council of Fifty in Nauvoo, IllinoisOn 11
March 1844 in Nauvoo, Illinois, Joseph Smith organized a council that he and his closest
associates saw as the beginning of the literal kingdom of God on earth. The council, which
eventually became known as the Council of Fifty because it had roughly fifty members, operated
under Smith’s leadership until his death less than four months later. Following Smith’s death, the
council met in Nauvoo under Brigham Young’s leadership from February 1845 to January 1846.
Council members saw the council as somewhat separate from but also related to the
ecclesiastical structure of the Church of Jesus Christ of Latter-day Saints. Joseph Smith stated
that “the literal kingdom of God [that is, the Council of Fifty], and the church of God are two
distinct things” as “the laws of the kingdom are not designed to effect our salvation hereafter.”



Instead, the council “was designed to be got up for the safety and salvation of the saints by
protecting them in their religious rights and worship.”1 Nevertheless, because Joseph Smith was
leader of both the church and the council, ecclesiastical concerns were frequently reflected in
the discussions of the council.Minutes of the council’s Nauvoo meetings were kept primarily by
council clerk William Clayton on loose sheets of paper, which he then copied into three small
bound record books. This volume of The Joseph Smith Papers publishes these minutes for the
first time. Because Joseph Smith authorized the creation of the minutes and presided over the
council until his death, and because the record of the council in these years was kept as a unit in
Clayton’s bound volumes, the minutes are published as part of The Joseph Smith Papers even
though much of the record covers events in the eighteen months following Smith’s death on 27
June 1844. This volume is divided into four parts that correspond with the council’s periods of
activity. Part 1 contains a record of the meetings held on seventeen days from 10 March through
31 May 1844. Part 2 of this volume covers the meetings held on fifteen days from 4 February
through 10 May 1845. The final two parts contain, respectively, the minutes for three meetings
held in September and October 1845, and for two meetings held in January 1846.The Nauvoo
Council of Fifty record. William Clayton, the first clerk of the Council of Fifty, kept the minutes of
the Nauvoo-era council meetings and copied them into three small blank books. Council of Fifty,
“Record,” Church History Library, Salt Lake City. (Photograph by Welden C. Andersen.)Journals,
letters, and reminiscences of council participants, as well as the information included in the
church’s manuscript history, have allowed previous scholars to examine some aspects of the
council’s history, philosophy, and operations.2 Without the minutes, however, knowledge about
the council has been limited. While many of the actions taken by the council have been known
through other records, the minutes chronicle the deliberations that led to these decisions,
helping explain the rationale of events such as Smith’s 1844 campaign for the U.S. presidency
and the contemplated expansion of the Latter-day Saints into Texas and the western United
States. The minutes also reveal much about early Mormon thought on earthly and heavenly
governments and constitutions. While illuminating Latter-day Saint ideas regarding settlement in
areas on the geographic periphery from Wisconsin to Texas to the Great Salt Lake, the minutes
provide an unparalleled view of decision making at the center of what participants viewed as the
nascent kingdom of God.Antecedents to the Council of FiftyIn the minutes, the Council of Fifty
appears to spring full blown. In fact, the council had many antecedents, including the Latter-day
Saints’ experiences in and expulsions from Ohio and Missouri in the 1830s; the longtime interest
of the Latter-day Saints in American Indians, the West, and the Rocky Mountains; and the
Saints’ interpretations of biblical prophecies and Joseph Smith’s revelations.The expulsions the
Latter-day Saints experienced during the 1830s—particularly from Jackson County, Missouri, in
1833 and then from the state of Missouri in 1838 and 1839 under threat of “extermination” from
the state’s governor—left them deeply convinced of the inability and unwillingness of local, state,
and federal governments to protect the rights of unpopular religious minorities. At this time, the
Bill of Rights protected against abuses by only the federal government, not state and local



governments, meaning that federal officials generally refused to intervene to protect rights at
local levels. The Mormons were not alone in their reservations about the power of the majority in
the United States. Alexis de Tocqueville, a French political theorist who toured the young
republic in the early 1830s, identified the repression of unpopular minorities as “the main evil of
the present democratic institutions of the United States.”3 Like abolitionists and members of
other maligned movements who had suffered at the hands of majority opinion, Latter-day Saints
sought changes that would restore what they saw as a proper balance to America’s political
system.Joseph Smith and other leaders consciously designed the government of the city of
Nauvoo to provide protections the Latter-day Saints had lacked during the 1830s. The Nauvoo
municipal charter, granted by the state of Illinois in 1840, was intended to guard against many of
the institutional wrongs the Saints had experienced. Recognizing that their opponents in
Missouri often included soldiers in state-supported militias rather than members of loosely
organized mobs or vigilante groups, the Saints legally organized their own militia, the Nauvoo
Legion. Mormons also believed that courts, largely in the hands of their opponents, had failed to
protect them or to redress abuses. In Nauvoo the municipal court had far-reaching authority and
was used to protect Smith and other Mormons from what they perceived as unjust legal actions.
The Council of Fifty, its members maintained, would protect minority rights—the minority rights
of all, not just Latter-day Saints—against the tyranny of the majority.In addition, the origins and
purpose of the Council of Fifty reflected the Latter-day Saints’ interest in American Indians.
Mormons believed that the Indians were descendants of the Israelites who are called Lamanites
in the Book of Mormon; Mormons thus referred to contemporary Indians as Lamanites. Relying
on statements in both the Book of Mormon and Joseph Smith’s revelations, Mormons expected
their proselytizing efforts would bring Lamanites “to the knowledge of their Fathers & that they
may know the Promises of the Lord that they may believe the Gospel.”4 The title page of the
Book of Mormon says the book was written particularly “to the Lamanites,” and that book of
scripture contains numerous prophecies about the Lamanites’ destiny in the latter days as part
of the restoration of the house of Israel.5 Smith sent four missionaries to the American Indians in
September 1830, only a few months after the church was organized, and other missionaries
followed throughout the church’s early history. In the early 1840s Smith sent additional
missionaries to Indian nations, some of which—such as the Sauk and Fox and the Potawatomi—
reciprocated by sending delegations to Nauvoo.6Mormon beliefs about the destiny of America’s
Indians also sparked an abiding interest in the Rocky Mountains and the American West. As
early as 1831, when federal Indian agents denied permission to the four initial Mormon
missionaries sent to preach to Indians in what is now Kansas, the missionaries contemplated
taking their message to the “Rocky Mountains,” if necessary, in order to “be with the Indians.”7
The Mormon interest in American Indians and the West (including both the Far West and nearer
areas such as Texas) framed many of the council’s discussions. In the early months of 1844,
Latter-day Saint leaders faced both growing disquiet among some church members and
increasing opposition from without because of the practice of plural marriage by Joseph Smith



and others, fears over the Mormons’ political power, and concerns over elements of Smith’s
doctrinal teachings. As tensions grew, the Saints’ long-standing interest in the West gained
urgency. The West already figured in the American imagination as a place of refuge and
redefinition. A year before newspaper editor John L. O’Sullivan proclaimed it the “manifest
destiny” of the United States to spread across the continent, the Saints contemplated new
settlements in Texas, California, or Oregon. On 20 February, a few weeks before the
establishment of the council, Smith commissioned the Quorum of the Twelve Apostles to explore
the possibility of settlements in California or Oregon, not as an abandonment of Nauvoo but as
an expansion of their influence where they could “build a city in a day— and have a governme[n]t
of our own—— in a hea[l]thy climate.”8In addition, biblical prophecies and Joseph Smith’s
revelations established the context for Latter-day Saint thinking on the kingdom of God. Council
members, as well as other members of the church, emphasized the prophecy in Daniel that God
would “set up a kingdom, which shall never be destroyed,” which would be as a stone “cut out of
the mountain without hands” that would fill the earth. Latter-day Saints did not believe that they
were establishing simply another denomination to take its place within the ranks of Christianity;
rather, they believed that Daniel’s prophecy referred to the latter-day church and kingdom of God
established through Joseph Smith.9Latter-day Saints also looked to the imagery of raising a
“standard to the people” or an “ensign to the nations” that was rooted in the writings of the Old
Testament prophet Isaiah. Members of the Council of Fifty repeatedly invoked this imagery in
their deliberations. Isaiah 5:26 prophesies that God “will lift up an ensign to the nations from far,
and will hiss unto them from the end of the earth: and, behold, they shall come with speed
swiftly,” while in Isaiah 49:22 God states, “I will lift up mine hand to the Gentiles, and set up my
standard to the people: and they shall bring thy sons in their arms, and thy daughters shall be
carried upon their shoulders.” Variations on this theme can be found throughout the writings of
Isaiah and other Old Testament prophets.10 The Book of Mormon presented itself as a standard
to help gather the Lord’s people in the last days, whereas an early Joseph Smith revelation
presented the Mormon Zion as the “ensighn unto the People.”11 While in jail in Missouri in the
late 1830s, Joseph Smith wrote that the Constitution of the United States was a “glorious
standard” and a “heavenly banner” that had been erected to establish liberty.12 The Council of
Fifty sought to erect a new standard of liberty in order to establish the freedoms America had
failed to safeguard.Several of Joseph Smith’s revelations spoke of the “kingdom of God” and
contributed to the eventual establishment of the Council of Fifty. Early revelations commanded
converts, for instance, to “seek the kingdom of God.”13 An October 1831 revelation,
paraphrasing Daniel’s prophecy, declared, “The keys of the kingdom of God is committed unto
man on the Earth & from thence shall the Gospel roll forth unto the ends of the Earth as the
stone which is hewn from the Mountain without hands shall roll forth untill it hath filled the whole
Earth.” That revelation emphasized that the establishment of the kingdom of God on earth would
occur before the second coming of Jesus Christ.14 In August 1833 another revelation instructed
that the “keys” of the “Kingdom of God on the earth” had been “confered upon” the Latter-day



Saints.15Initially, Latter-day Saints likely understood these statements about the kingdom of
God as describing the work of the church; by the time of the organization of the Council of Fifty,
Joseph Smith and others saw them as referring to a literal kingdom of God on earth. Smith had
been publicly expressing similar thoughts on the merits of theocracy since 1842, when an
editorial on “The Government of God” appeared in the church newspaper Times and Seasons,
of which he was the editor. The editorial, written by John Taylor of the Quorum of the Twelve
Apostles, criticized contemporary governments for their failures to “promote universal peace and
happiness.” Even the United States was “rent from center to circumference, with party strife,
political intrigue, and sectional interest.” Speaking about the government of God as reflected in
ancient Israel and in the future Millennium, the editorial averred, “Their government was a
theocracy; they had God to make their laws, and men chosen by him to administer them . . . so
will it be when the purposes of God shall be accomplished; when ‘the Lord shall be king over the
whole earth’ and ‘Jerusalem his throne.’”16Members of the council believed that it would play a
key role in the fulfillment of both biblical and latter-day prophecies. Hyrum Smith, for instance,
told the council “that the time was at hand when the prophecies should be fulfilled, when the
nations were ready to embrace the gospel and when the ensign should be lift up and the
standard to the people.” John Taylor further “addressed the council on the subject of the
filfillment of the prophecies of Daniel showing that the time is at hand when the principles of
eternal truth & righteousness shall prevail.”17During the winter of 1843–1844, Joseph Smith
convened several special councils that may have been preparatory to the formal organizing of
the Council of Fifty. For example, on 29 January 1844 the Twelve Apostles and a few others met
to discuss whom the Latter-day Saints should support in the coming presidential election. They
decided that Joseph Smith should declare his candidacy and that they would “use all honorable
means to se[c]ure his election.”18 Smith continued to meet with such small councils to arrange
the details of his campaign until the organization of the Council of Fifty.19 Furthermore, in late
February, Joseph Smith held several councils with the Quorum of the Twelve Apostles and other
church leaders to discuss a proposed expedition to Oregon and California.20 Both the election
campaign and the western explorations became key projects of the Council of Fifty.Organization,
Rules, and Records of the CouncilWhile the Council of Fifty had many antecedents within Latter-
day Saint thought and experience, the immediate impetus for its organization came on 10 March
1844 when Joseph Smith received two letters from George Miller and Lyman Wight, church
leaders in Wisconsin Territory. Miller and Wight had been commissioned along with others to
establish mills in Wisconsin to provide lumber for the Nauvoo temple and a boardinghouse
called the Nauvoo House. Since enough lumber would soon be procured for these projects,
Miller and Wight proposed that the mills be sold and that missionaries be sent to Texas to select
a “place of gathering for all the South.”They further wrote that American Indians throughout the
nation were eagerly waiting to be taught by Latter-day Saint missionaries. The letters also
reflected an expansive Latter-day Saint view of the future growth of the church throughout the
world, as the writers noted that the “Gospel has not been fully opened in all the South and South



Western States, as also Texas, Mexico, Brazil &c, together with the West India Islands.” In an era
of growing sectional conflict within the United States—particularly between northerners and
southerners over the possible American annexation of the independent, slave-owning nation of
Texas—Miller and Wight believed that “a concert and reciprocity of action between the North
and the South would greatly advance the building up of the Kingdom.”21After some initial
discussion with Miller (who carried the letters to Nauvoo) and other church leaders, Joseph
Smith called a meeting that evening in Nauvoo, inviting all the members of the Quorum of the
Twelve Apostles who were immediately available, as well as a few others, to attend. Joseph
Smith encouraged candid discussion about the letters, commenting that those who failed to
speak frankly would be “nothing better than ‘dough heads,’” and Smith did not “want to be
forever surrounded by a set of ‘dough heads.’” The discussion revealed that many of the “same
feelings” expressed in the letters “had run through the minds” of church leaders in Nauvoo. The
meeting continued to a “late hour,” when the assembled men adjourned to the following
morning.22At that meeting on the morning of Monday, 11 March 1844, the men continued to
discuss the expansion of the church from Nauvoo, and “all seemed agreed to look to some
place where we can go and establish a Theocracy either in Texas or Oregon or somewhere in
California &c.” In addition, they conversed “on the subject of forming a constitution which shall be
according to the mind of God and erect it between the heavens and the earth where all nations
might flow unto it.”23 During this meeting Joseph Smith and other church leaders formally
organized the Council of Fifty. All the members of the First Presidency and Quorum of the
Twelve, as well as many local church leaders, were eventually added to the council.
Nevertheless, with the exception of Smith and later Brigham Young, seniority within the council
was according to age—as had been the case with the Quorum of the Twelve Apostles when it
was formed in 1835—and not by virtue of position within the church.24Rules adopted in this
initial meeting governed the Council of Fifty throughout its existence. The minutes note that
Joseph Smith “laid down the order of organization after the pattern of heaven.”25 He had long
been interested in the organization of councils according to what he had earlier described as
“the order of Councils in ancient days,” which he said had been shown to “him by vision.”
Elements of the procedures of the Council of Fifty reflected a blend of contemporary
parliamentary procedures and the practices of church organizations such as high councils and
the Quorum of the Twelve Apostles.26 Joseph Smith became the council’s “standing chairman,”
and twenty-two other men were accepted into the council on that day, with Willard Richards
appointed as recorder and William Clayton as clerk.27 When the fiftieth member was added to
the council on 18 April 1844, Smith “said that the council was full.”28 Nevertheless, by the last
time Smith met with the Council of Fifty in late May 1844, fifty-four men had been admitted,
including Richards and Clayton, who were sometimes not counted in the total number.29 In his
journal account of this final meeting held under Smith’s leadership, Clayton recorded the name
“council of 50” for the first time.30Council members were selected by the standing chairman and
invited to attend the council, where prior to being accepted by vote they were given a charge that



“explained the nature of the council and briefly stated its importance, rules, regulations &c.”31
The initiates were then asked to assent to the regulations of the council and take an oath that
they would keep its proceedings confidential.32 Participants believed they had an obligation to
offer candid commentary on issues before the council and that their collective deliberations
would lead them to correct decisions.33 Council members sat “according to their ages the
oldest member being seated at the right hand of the chairman and forming a semicircle in front
of the chair the youngest member seated at the left of the chairman.”34 Most of the business of
the council, such as drafting documents or preparing reports, was assigned to committees that
met and then reported back to the council.The council generally followed traditional
parliamentary order. The meetings were organized when the chairman and council members
took their seats in order, and a roll was likely called. The meetings were then opened with a
prayer and occasionally with the reading of a passage of scripture or the singing of a hymn. The
minutes of the previous meeting (or meetings if the council held two sessions on the previous
date) were then read and accepted and new members were inducted. The council began its
business by hearing reports from committees and then proceeded with any additional items
submitted by the chairman. Although this rule was not always followed, motions made during
discussions were to be written out and submitted to the chair. If the chairman approved of the
motion, he would hand it to the clerk to be read.35 Such parliamentary rules had been used in
the Nauvoo City Council and were part of the broad culture of parliamentary procedures
practiced in legislative bodies throughout the United States.36 At the organization of the council,
Joseph Smith emphasized that decisions of the council had to be unanimous. Beginning with
the oldest member, each participant voted by voice on resolutions.37In their deliberations,
council members frequently emphasized the importance of confidentiality, including the need to
safeguard the minutes kept by Clayton, presumably on loose sheets of paper. They almost
certainly believed that knowledge of their discussions regarding theocracy and the kingdom of
God would increase the already widespread belief that Latter-day Saints opposed key elements
of American democracy. As early as 14 March 1844, “it was considered wisdom to burn the
minutes in consequence of treachery and plots of designing men.”38 On the night of 22 June
1844, knowing that he would soon be arrested and believing that he might be murdered, Joseph
Smith sent for Clayton before he left Nauvoo and ordered him “to burn the records of the
kingdom, or put them in some safe hands and send them away or else bury them up.” Clayton
immediately returned home, “put the records in a small box and buried them in my garden.”39On
3 July 1844, shortly after Smith’s death, Clayton unburied the minutes, and he soon began
copying them into a small bound volume that he titled “Record of the Council of Fifty or Kingdom
of God.”40 When meetings resumed in 1845, he continued keeping minutes on loose sheets
that he then copied into the book. Clayton eventually used three small record books for this
purpose. Following the exodus from Nauvoo in 1846, the record books were taken to Utah.
Brigham Young, Joseph Smith’s successor as chairman of the council, had custody of the
records in the 1850s.41 In 1857 apostle Wilford Woodruff asked Young for records pertaining to



the council for his work in preparing the multivolume church history that Joseph Smith had
begun. Young agreed that Woodruff and his associates could “publish an account of it so that
the Saints might understand it but not the world He gave into our hands all the records of the
Council of 50.”42 References to the council thus appeared in the manuscript history and in
publications such as the Deseret News.43Even so, the original minutes continued to be closely
guarded. By 1880 George Q. Cannon, an apostle and clerk of the council since 1867, had
possession of the key to the box “containing Records of ‘Kingdom of God.’” Cannon, then
serving as Utah territorial delegate to Congress, mailed the key back to Salt Lake City so that
John Taylor, president of the Quorum of the Twelve, and his fellow apostles Joseph F. Smith and
Franklin D. Richards could read the records in preparation for a reinstitution of the council.44 At
some point thereafter, the minutes became part of the collection of records of the church’s First
Presidency, where they remained throughout the twentieth and early twenty-first centuries, until
they were transferred to the Church History Department in 2010.45 Historians with the Joseph
Smith Papers used the minutes to assist in editing Smith’s March–June 1844 journal, published
in 2015,46 but the minutes have otherwise never been directly available to scholars.The Council
under Joseph Smith, 1844Members of the Council of Fifty held lofty views of its importance and
its promise. Brigham Young and Willard Richards wrote to Reuben Hedlock, president of the
British mission, that the “Kingdom is organized and although as yet no bigger than a grain of
mustard seed, the little plant is in a flourishing condition and our prospects brighter than ever.”47
Reflecting on the achievements of the council during 1844, William Clayton summarized:In this
council was the plan arranged for supporting president Joseph Smith as a candidate for the
presidency of the U.S. . . . In this council was also devised the plan of establishing an
immigration to Texas and plans laid for the exaltation of a standard and ensign of truths for the
nations of the earth. In this council was the plan devised to restore the Ancients to the
knowledge of the truth and the restoration of union and peace amongst ourselves.48Clayton
aptly captured the principal concerns of the Council of Fifty in this era, including Joseph Smith’s
candidacy for the presidency, wide-ranging discussions about the meaning of the kingdom of
God, and a possible Latter-day Saint emigration to Texas or elsewhere in the West.Presidential
CampaignAs the 1844 presidential campaign approached, Latter-day Saint leaders sought
assurances from possible candidates of their rights and the validity of their claims for redress for
their losses in Missouri. John Tyler, who had assumed the presidency upon William Henry
Harrison’s death in 1841, had quickly alienated the Whigs who elected him. Since the Whigs
would not renominate Tyler, the race seemed wide open. In November 1843 Joseph Smith wrote
five leading potential candidates—Democrats Martin Van Buren, John C. Calhoun, Lewis Cass,
and Richard M. Johnson; and Whig Henry Clay—and asked, “What will be your rule of action
relative to us, as a people.”49 Only three responded, and they offered no commitments and little
sympathy; Calhoun wrote Smith that the Mormons’ treatment in Missouri was a state issue, not a
federal one.50 Smith responded, “If the general government has no power, to reinstate expelled
citizens to their rights, there is a monstrous hypocrite fed and fostered from the hard earnings of



the people!”51Dissatisfied by the contenders’ responses, Joseph Smith and other church
leaders decided that he should become a candidate for U.S. president, a position to which the
apostles nominated him on 29 January 1844.52 Smith may have thought he had a chance in the
absence of a clear front-runner, and he also may have believed that a presidential run would
publicize the Mormon message and their mistreatment in Missouri. The Council of Fifty became
a vehicle for managing the campaign, which eventually included over three hundred
electioneering missionaries.53 In addition, the council settled on council member Sidney
Rigdon, a counselor in the First Presidency, to run as the vice presidential
candidate.54Members of the Council of Fifty, reflecting Joseph Smith’s Views on the Powers
and Policy of the Government and discussions in the council, portrayed Smith’s candidacy as
championing minority rights. The Mormon expulsion from Missouri, apostle Parley P. Pratt
asserted in a New York campaign meeting, was only the most egregious violation of civil liberties
during a decade in which “white men have been shot and hung, and negroes burned without
trial, judge or jury; abolitionists have been mobbed and shot; Catholic churches, dwellings and
convents burned.” Pratt warned that the loss of civil liberties by minority groups threatened the
rights of all Americans: “The Catholics may be the sufferers to-day, the Mormons to-morrow, the
Abolitionists next day, and next the Methodists or Presbyterians.” The partisan disputes over
“minor” issues like tariffs and banks paled in importance to this fundamental question. Ignoring
the Saints’ suffering under the guise of states’ rights, Pratt thundered, meant that national
government officials, “with a few exceptions, stand with their skirts stained and their hands
dripping with the blood of innocent men, WOMEN and children.” Joseph Smith, by contrast,
would protect the rights of all citizens: “He is not a Southern man with Northern principles; nor a
Northern man with Southern principles. But he is an Independent man with American principles,
and he has both knowledge and disposition, to govern for the benefit and protection of
ALL.”55Discussions of TheocracyThe preparations for Joseph Smith’s candidacy for the
presidency coincided with lengthy discussions in the Council of Fifty regarding the nature of the
kingdom of God, theocracy, and Joseph Smith’s role as leader of the church and the council. For
most contemporary Americans, theocracy connoted the tyrannical rule of religious leaders,
conjured images of the collusion of Catholicism with European governments, and seemed the
antithesis of American democracy and constitutional principles. However, Joseph Smith and
other council members believed that theocracy could be fused with the best elements of
democracy, a system that Smith publicly described during his campaign as “theodemocracy.” In
a statement ghostwritten by William W. Phelps, Joseph Smith proclaimed, “As there is not a
nation or dynasty, now occupying the earth, which acknowledges Almighty God as their law
giver . . . I go emphatically, virtuously, and humanely, for a THEODEMOCRACY, where God and
the people hold the power to conduct the affairs of men in righteousness.” As “an advocate of
unadulterated freedom,” Smith argued that a theodemocracy would protect liberty and freedom
“for the benefit of all.”56Council members reiterated that a system that blended theocracy with
democracy would protect rights of minority groups, allow for dissent and free discussion, involve



both Latter-day Saints and others, and increase righteousness in preparation for Jesus Christ’s
second coming. Sidney Rigdon stated, “The design was to form a Theocracy according to the
will of Heaven, planted without any intention to interfere with any government of the world. . . .
You need not fear that we design to trample on the rights of any man or set of men, only to seek
the enjoyment of our own rights.”57 Joseph Smith likewise “considered that a Theocracy
consisted in our exercising all the intelligence of the council, and bringing forth all the light which
dwells in the breast of every man, and then let God approve of the document & receiveing the
sanction of the council it becomes a law. Theocracy as he understands it is, for the people to get
the voice of God and then acknowledge it, and see it executed.”58Joseph Smith and other
members of the Council of Fifty believed that the council would serve as the government of the
kingdom of God both before and after the second coming of Jesus Christ. In their view, not all
good men and women either before the Second Coming or during at least the initial stages of
the Millennium would be church members.59 Council members emphasized that everyone
would enjoy religious liberty in the kingdom of God. Joseph Smith invited three men who were
not church members to join the council in order “to show that in the organization of this kingdom
men are not consulted as to their religious opinions or notions in any shape or form whatever
and that we act upon the broad and liberal principal that all men have equal rights, and ought to
be respected.” He wanted the council to throw off “every spirit of bigotry and intollerance towards
a mans religious sentiments, that spirit which has drenched the earth with blood.”60Council
members also attempted to write a constitution for the kingdom of God that would reflect the
principles of theodemocracy. The council’s name, which was given in a revelation during the
council meeting on 14 March 1844, suggests a mix of political purpose and religious symbolism:
“The Kingdom of God and his Laws, with the keys and power thereof, and judgement in the
hands of his servants. Ahman Christ.”61 Council members often used an abbreviated form of
this revealed name, referring to the council by such titles as the “Kingdom,” “Kingdom of God,” or
“Council of the Kingdom of God.”62 On the day of the council’s organization, John Taylor, Willard
Richards, William W. Phelps, and Parley P. Pratt were appointed a committee to “draft a
constitution which should be perfect, and embrace those principles which the constitution of the
United States lacked.”63 Joseph Smith and other council members criticized the U.S.
Constitution for not protecting liberty with enough vigor.64 After the council’s committee reported
its draft of the constitution, Smith instructed the council to “let the constitution alone.” He then
dictated a revelation: “Verily thus saith the Lord, ye are my constitution, and I am your God, and
ye are my spokesmen. From henceforth do as I shall command you. Saith the Lord.”65In the
midst of these discussions on governmental principles in the kingdom of God, Erastus Snow on
11 April 1844 moved that the council “receive from this time henceforth and forever, Joseph
Smith, as our Prophet, Priest & King, and uphold him in that capacity in which God has anointed
him.”66 Snow’s motion was unanimously accepted. This action dramatically demonstrates the
council members’ views of theodemocracy, under which the ecclesiastical leader of the church
(prophet and priest) would be chosen by them as a political leader (king). Council participants



understood that this action would have no immediate political consequences, but it symbolized
their desire to prepare for the millennial kingdom of God. Joseph Smith and others in the council
emphasized that leaders in the kingdom of God would govern by fostering free discussion, by
respecting the people, and by serving as a conduit for revelation and God’s law.Proclaiming
Joseph Smith as a prophet, priest, and king also reflected the temple ceremonies that he had
introduced among his closest followers beginning in May 1842. In the view of Latter-day Saints,
these ceremonies would allow men to one day become, in the words of John the Revelator,
“unto our God kings and priests.”67 On 23 July 1843, Smith taught that he would “adva[n]ce
f[ro]m prophet to pri[e]st & then to King not to the kingdoms of this earth but of the most high
god.”68 In his famous King Follett sermon delivered on 7 April 1844, a few days before the
council received him as prophet, priest, and king, Smith stated, “Here then is Et[erna]l. life to
know the only wise & true God you have got to learn how to be a God yourself & be a K[ing] &
Priest to God.”69 The next day, Joseph Smith urged the Saints to finish building the Nauvoo
temple so that they could there “rec[eive] [their] endow[men]t to make [them] K[ings] & P[ries]ts
unto the Most H[igh] G[od].” He explained that this office had “nothin[g] to do with temporal
things” but was instead related to the kingdom of God.70The belief that Joseph Smith had been
crowned as king of an earthly theocracy, along with rumors of temple-related ceremonies in
which Smith and others were anointed kings and priests, spread among both dissidents within
the church and opponents and observers outside the church. The dissidents who published the
Nauvoo Expositor in June 1844 accused Smith of attempting to establish a tyrannical
theocracy.71 In his account of Smith’s death, Illinois newspaper publisher George T. M. Davis
claimed that Smith had been “CROWNED KING under God, over the immediate house of Israel.
This ceremony was performed in 1842, by a council of fifty in number, denominated the
‘ANCIENT OF DAYS.’ And thenceforward his authority as such was recognized and obeyed by
the church and its authority in all respects and under all circumstances.”72 So common were
rumors of these actions in the summer of 1844 that Illinois governor Thomas Ford placed the
belief that Smith “had caused himself to be crowned and anointed King of the Mormons” first in a
list of “causes of excitement” that led to his death.73Exploring a Place of RefugeThe members of
the Council of Fifty had a deep interest in expanding Latter-day Saint settlements outside the
American Midwest, and the council took several actions to explore alternative sites of
settlement. For instance, the council wrote and approved a petition to the Senate, the House of
Representatives, and the president asking that Joseph Smith be authorized to raise one
hundred thousand volunteers to protect American emigrants to Texas and Oregon and
otherwise establish peace and order on the American frontier.74 Orson Hyde was
commissioned to take the petitions to Washington DC, though the ambitious proposal failed to
attract much support.Council members hoped to establish additional settlements as places of
refuge, fearing that hostility against the Saints would one day force their evacuation from
Nauvoo, as they had earlier been forced to flee Missouri. In their search, council members
initially focused on Texas, then a new nation that had won its independence from Mexico less



than a decade earlier. The council commissioned Lucien Woodworth to travel to Texas to
negotiate with President Sam Houston regarding possible settlements. In mid-April, before
Woodworth returned, Joseph Smith affirmed his intention to both strengthen the Latter-day Saint
center place of Nauvoo and establish other settlements, of which Texas might be one.75 A few
weeks later, Woodworth reported on his travel to Texas and interview with Houston; in response,
the council debated whether to petition the Congress of Texas for a grant of land.76 The council
commissioned Woodworth to return to Texas to “meet the Texian Congress at their next
session.”77 Following Joseph Smith’s death, Lyman Wight, acting on his understanding of
Smith’s intentions, led a group of Latter-day Saints to Texas.78The Council under Brigham
Young, 1845–1846The council met for a final time with Joseph Smith as chairman on 31 May
1844. Less than a month later, Smith and his brother Hyrum were murdered while awaiting trial
in a jail in Carthage, Illinois. Clayton included an account of Joseph Smith’s June activities and of
the murders in the minutes of the Council of Fifty.79Following Joseph Smith’s death, the Saints
faced the central question of who should succeed him as president of the church. Although a
number of possibilities were suggested, church members in Nauvoo in the immediate aftermath
of the murders considered two principal alternatives. First, Sidney Rigdon, who had long served
as a counselor to Smith, declared that he should serve as guardian of the church. Second,
Brigham Young, president of the Quorum of the Twelve Apostles, and other members of his
quorum affirmed that they had received the essential keys of authority from Joseph Smith and
had been prepared by him to lead in his absence. At a conference on 8 August 1844, most
Mormons in Nauvoo accepted the leadership of Young and the Twelve Apostles. A month later,
Rigdon was excommunicated for making secret appointments and ordinations in opposition to
the apostles’ leadership. His excommunication, however, did not end the tumult over succession.
For the next several years, the Quorum of the Twelve Apostles, Rigdon, and other claimants
battled for the loyalty of Latter-day Saints in Nauvoo, in other areas of the United States, and in
Great Britain.Initially, Young and the Quorum of the Twelve Apostles moved forward in advancing
key priorities, such as resuming construction on the Nauvoo temple, without reconvening the
Council of Fifty. A deteriorating political situation in Illinois, however, apparently prompted Young
to call the council together again on 4 February 1845. In late January 1845, the Illinois state
legislature had voted to repeal the Nauvoo city charter, depriving the Saints of their city
government—including their local court system, police force, and militia. The repeal of the
charter also led to an increased urgency to carry out the western measures deliberated in the
council a year before.80When Young reconvened the council, he explained to council members
that it had not “been prudent and safe to call the council together untill within a few days past.”81
At its first meeting under Young, the council dropped eleven members: the three non-Mormons;
Rigdon and one of his followers; Lyman Wight and James Emmett, both of whom had led
companies of church members out of Nauvoo against the wishes of the Quorum of the Twelve
Apostles; and four other men whose loyalties to the Twelve were questioned.82 The succession
of Young, the senior apostle, as standing chairman of the Council of Fifty indicated that the



council would continue to operate under the church’s presiding officer, as it had under Smith.
Young emphasized to the council his loyalty to his predecessor: “To carry out Josephs measures
is sweeter to me than the honey or the honey comb.” He further commented that Smith had “laid
out work for this church which would last them twenty years to carry out.”83 In meetings from
February through May 1845, the council accepted new members and occasionally chose
additional men to attend the council for particular assignments.Under Young’s leadership in
1845 and 1846, the council focused less on the wide-ranging discussions about millennial
prophecies, the kingdom of God, and constitutionalism that had occupied it during the council’s
initial months. Rather, council members focused on more pragmatic concerns, especially how to
respond to the repeal of the Nauvoo charter, complete the Nauvoo temple and Nauvoo House,
and explore settlement sites. As they wrestled with the question of how to maintain order in a city
of over ten thousand inhabitants without a functioning local government, council members
discussed and at times implemented ideas to establish an extralegal police force, to restore city
government, and to urge state leaders to reinstate the charter.84In addition, as William Clayton
wrote in his journal in March 1845, the council increasingly looked to the West; they wanted to
“seek out a location and a home where the saints can dwell in peace and health, and where they
can erect the ensign & standard of liberty for the nations, and live by the laws of God without
being oppressed and mobbed under a tyrannical government without protection from the
laws.”85 Following its annexation to the United States in March 1845, council members no
longer considered Texas a viable option. Instead, they began gathering more information on
California and Oregon and sent four men on a “Western Mission” among various American
Indian tribes, hoping to forge alliances with western tribes and find temporary gathering places
for the Saints.86During these 1845 meetings—in the shadow of the murders of Joseph and
Hyrum Smith, and with the growing realization of their tenuous situation in Nauvoo—council
members occasionally lashed out in anger at their perceived enemies. Brigham Young
expressed his frustration by stating that he did not “care about preaching to the gentiles any
longer.” Indeed, he stated, paraphrasing Lyman Wight, “Let the damned scoundrels be killed, let
them be swept off from the earth, and then we can go and be baptized for them, easier than we
can convert them.” The previous treatment of the Latter-day Saints in Missouri and Illinois and
the murders of the Smiths heavily influenced Young’s rhetoric: “The gentiles have rejected the
gospel; they have killed the prophets, and those who have not taken an active part in the murder
all rejoice in it and say amen to it.” Rather than preach to the Gentiles, he continued, the Saints
would look to the “house of Israel,” by which he meant the American Indians.87 Young believed
that American governments had been too powerless or too corrupt to protect the Latter-day
Saints’ rights, and he vowed that he would not allow himself to be taken and killed as the Smiths
had been.88Both the Latter-day Saints and their opponents accepted widespread American
attitudes toward community violence and vigilantism that justified using extralegal means to
provide for community defense when other mechanisms failed or to enforce order on individuals
or communities perceived as undesirable.89 The Mormons continued to be targets of extralegal



vigilantism after the mob murders of the Smiths, and the Saints themselves expelled dissenters
from Nauvoo in spring 1845.Both sides used similar arguments to justify their actions. For
example, anti-Mormon newspaper editor Thomas Sharp defended “the summary execution” of
the Smith brothers that he helped instigate by arguing that “nature says to every man, ‘protect
thy self, when the law of the land cannot protect.’”90 In a March 1845 council meeting, John
Taylor justified the extralegal defense of Nauvoo by asserting, “We have been excluded from all
our rights as other citizens and we have a right to make law for ourselves and put them in force,
and there is not a court of justice in these United States but that would justify the principle if they
knew all the facts as we do.”91 Notwithstanding the often heated statements within the Council
of Fifty, Mormon extralegal violence was typically limited to the defense of Nauvoo from outsiders
—particularly after the repeal of the Nauvoo charter left the city without a police force or court
system—and the coercive expulsion of dissidents. When faced with the possibility of armed
conflict between the Saints and other Illinois residents, Young and other church leaders spoke of
suffering wrong rather than doing wrong and eventually opted for a mass exodus rather than
battle.92By the end of April 1845, the Council of Fifty had sent missionaries west among the
American Indians and had supervised the reorganization of a municipal government in Nauvoo.
On 10 May 1845 Young proposed that the council not meet again until “something of importance
shall arise to call the council together.” Furthermore, Young had concerns about confidentiality,
complaining, “There are some vessels in the council which are leaky.”93By the time the council
reconvened on 9 September 1845, the Latter-day Saints in Nauvoo had begun making concrete
plans for a westward exodus. At that council meeting, Young stated that an initial company would
head west in spring 1846 and first settle “near the Great Salt Lake,” after which “in a little time we
can work our way to the head of the California Bay, or the Bay of the St Francisco.”94 Initially
Young and other Latter-day Saint leaders hoped that a partial evacuation of Nauvoo would
suffice. However, vigilante attacks in Mormon settlements near Nauvoo during September
forced revisions to the plan. Council of Fifty members also feared that the federal government
might interfere with the exodus if they delayed too long. After negotiations with local and state
political authorities, some of which are highlighted in the minutes of the Council of Fifty, leaders
agreed to a complete evacuation of church members from Nauvoo and the surrounding area by
spring 1846. During council meetings in September and October 1845, council members
discussed selling or renting church-owned properties in Nauvoo, shutting down the Latter-day
Saint newspapers in Nauvoo, and organizing companies for the westward trek.Following these
fall meetings, the council met again for the last two meetings recorded in the official minutes for
this period, on 11 and 13 January 1846, in the attic rooms of the partially completed Nauvoo
temple, where Young and other church leaders were in the process of performing temple
ceremonies for thousands of Latter-day Saints.95 Records indicating that the council met two
more times in Nauvoo—on 18 and 19 January—are included as appendixes to this volume. The
January 1846 council meetings focused on the westward exodus and how to dispose of church
property in Nauvoo.The last meeting of the council recorded in the Nauvoo minute books



occurred on 13 January 1846. On that occasion, Young again referred to the image of the
“standard to the people” or “ensign to the nations” in relation to their imminent removal west,
noting that “the Saying of the Prophets would never be verified unless the House of the Lord
should be reared in the Tops of the Mountains & the Proud Banner of liberty wave over the
valley’s that are within the Mountains &c I know where the spot is & I no [know] how to make the
Flag.”96 Even though the minutes of the Nauvoo-era council end at this time, the council or its
members still appear to have been engaged in organizing and leading the exodus. The council
met for five brief sessions in November and December 1846 in Winter Quarters (in what later
became Nebraska Territory).97Two years later, on 5 and 6 December 1848 in Salt Lake City,
Brigham Young called together all available council members and formally reconvened the
Council of Fifty.98 At the time, there was no government structure in the area, as Utah Territory
was not officially organized until 1850. From December 1848 through 1849, and to a lesser
degree in 1850 and 1851, the council thus functioned both as an ecclesiastical body and as an
active, functioning government.99 The council briefly resumed some activity in 1867 and
1868.100 Under John Taylor’s leadership, the council formally reorganized again on 10 April
1880 and met through early 1885.101 During these later iterations of the Council of Fifty,
participants looked to the original minutes from the Nauvoo era for guidance.102The minutes
reproduced in this volume capture the principles, protocols, and activities of the Council of Fifty
as it was formed and operated in Nauvoo. In the minutes, council members wrestled with the
meaning of the kingdom of God and anticipated the fulfillment of millennial prophecies. They
expressed their vision of the ideals that should guide earthly governments and constitutions,
including the necessity of protecting religious minorities in a pluralistic society, and that they
believed would characterize the government of the Millennium. In addition, the minutes show
that the council operated as a key decision-making body from March 1844 to January 1846,
helping to plan for Joseph Smith’s campaign for the presidency, seek other Latter-day Saint sites
of settlement, and organize the exodus from Nauvoo. The minutes of the Council of Fifty thus
shed new light on the development of Latter-day Saint beliefs and on the history of Nauvoo and
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CHL.Editorial MethodThe goal of the Joseph Smith Papers Project is to present verbatim
transcripts of Joseph Smith’s papers in their entirety, making available the most essential
sources of Smith’s life and work and preserving the content of aging manuscripts from damage
or loss. The papers include documents that were created by Joseph Smith, whether written or
dictated by him or created by others under his direction, or that were owned by Smith, that is,
received by him and kept in his office (as with incoming correspondence). Under these criteria—
authorship and ownership—the project intends to publish, either in letterpress volumes or
electronic form, every extant Joseph Smith document to which its editors can obtain access.
This volume of the Administrative Records series presents an unabridged and unaltered
transcript of all three volumes of the Nauvoo-era Council of Fifty record, which was kept by
William Clayton. When the Council of Fifty record includes copies of documents (such as
correspondence), the editors of this volume have compared the version in the record against
other independent versions and have described any significant differences in footnotes.
Transcripts of some of the documents discussed in council meetings may be found online
at .Document SelectionWilliam Clayton or others took minutes during most if not all of the
meetings of the Council of Fifty. At least some of these minutes were taken on loose leaves, as
was common. Using these notes, Clayton recorded fair copies of the minutes in the council’s
record books, after which most of the loose minutes were apparently destroyed. Clayton’s
original notes of the meetings of 13 January 1846 and 19 January 1846 are still extant. The
loose minutes of 13 January 1846, available at , may be compared with the recorded version.
The loose minutes of 19 January 1846, featured as an appendix herein, were never entered in
the record books. For this publication, the three volumes of the council’s record are presented in
their entirety, with other minutes included as appendix items. A roll that was used to record
attendance beginning in April 1845 is also included as an appendix.Rules of



TranscriptionBecause of aging and sometimes damaged texts and imprecise penmanship, not
all handwriting is legible or can be fully deciphered. Hurried writers often rendered words
carelessly, and even the best writers and spellers left out letters on occasion or formed them
imperfectly and incompletely. Text transcription and verification is therefore an imperfect art more
than a science. Judgments about capitalization, for example, are informed not only by looking at
the specific case at hand but by understanding the usual characteristics of each particular writer.
The same is true for interpreting original spelling and punctuation. If a letter or other character is
ambiguous, deference is given to the author’s or scribe’s usual spelling and punctuation. Where
this is ambiguous, modern spelling and punctuation are favored. Even the best transcribers and
verifiers will differ from one another in making such judgments. Interested readers may wish to
compare the transcripts with images of the original documents at the Joseph Smith Papers
website, , to better understand how our transcription rules have been applied to create these
transcripts. Viewing the originals also provides other information that cannot be conveyed by
typography.To ensure accuracy in representing the texts, transcripts were verified three times,
each time by a different set of eyes. The first two verifications were done using high-resolution
scanned images. The first was a visual collation of the document images with the transcripts,
while the second was an independent and double-blind image-to-transcript tandem
proofreading. The third and final verification of the transcripts was a visual collation with the
original document. At this stage, the verifier employed magnification and ultraviolet light as
needed to read badly faded text, recover heavily stricken material, untangle characters written
over each other, and recover words canceled by messy “wipe erasures” made when the ink was
still wet or removed by knife scraping after the ink had dried. The verified transcripts meet or
exceed the transcription and verification requirements of the National Archives and Records
Administration’s National Historical Publications and Records Commission.The approach to
transcription employed in The Joseph Smith Papers is a conservative style of what is known as
“expanded transcription.” The transcripts render most words letter by letter as accurately as
possible, preserving the exact spelling of the originals. This includes incomplete words, variant
spellings of personal names, repeated words, and idiosyncratic grammatical constructions. The
transcripts also preserve substantive revisions made by the original scribes. Canceled words are
typographically rendered with the strikethrough bar, while inserted words are enclosed within
angle brackets. Cancellations and insertions are also transcribed letter by letter when an original
word was changed to a new word simply by canceling or inserting letters at the beginning or end
of the word—such as “sparingly” or “attend ed ”. However, for cases in which an original word
was changed to a new word by canceling or inserting letters in the middle of the word, to
improve readability the original word is presented stricken in its entirety, followed by the revised
word in its entirety. For example, when “falling” was revised to “failing” by canceling the first “l”
and inserting an “i”, the revision is transcribed as “falling  failing ” instead of “fal i ling”.
Insubstantial cancellations and insertions—those used only to correct spelling and punctuation
—are silently emended, and only the final spelling and punctuation are reproduced. For



example, a manuscript reading “Joseph, Frederick, & and Oliver” will be rendered in the
transcript as “Joseph, Frederick, and Oliver”. And a manuscript reading “on Thirsday 31th st
arrived at Buffalo” will be rendered “on Thirsday 31st arrived at Buffalo”.The transcription of
punctuation differs from the original in a few other respects. Single instances of periods,
commas, apostrophes, and dashes are all faithfully rendered without regard to their grammatical
correctness, except that periods are not reproduced when they appear immediately before a
word, with no space between the period and the word. Also, in some cases of repetitive
punctuation, only the final mark or final intention is transcribed while any other characters are
silently omitted. Dashes of various lengths are standardized to a consistent pattern. The short
vertical strokes commonly used in early American writing for abbreviation punctuation are
transcribed as periods, except that abbreviation punctuation is not reproduced when an
abbreviation is expanded in square brackets. Flourishes and other decorative inscriptions are
not reproduced or noted. Punctuation is never added silently. Original quotation marks are not
preserved in quotations that are formatted as block quotations.Incorrect dates, place names,
and other errors of fact are left to stand. The intrusive sic, sometimes used to affirm original
misspelling, is never employed, although where words or phrases are especially difficult to
understand, editorial clarifications or corrections are inserted in brackets. Correct and complete
spellings of personal names are supplied in brackets the first time each incorrect or incomplete
name appears in an entry, unless the correct name cannot be determined. Place names that
may be hard to identify are also clarified or corrected within brackets. When two or more words
were inscribed together without any intervening space and the words were not a compound
according to the writer’s consistent practice or standard contemporary usage, the words are
transcribed as separate words for readability. Entries from the record books appear in their
original sequence.Formatting is standardized. Original paragraphing is retained, except that the
first paragraph of each entry is run in with the original dateline. All paragraphs are given in a
standard format, with indention regularized and with empty lines between paragraphs omitted.
Blank space of approximately five or more lines in the original is noted, as are lesser amounts of
blank vertical space that appear significant. Extra space between words or sentences is not
captured unless it appears the scribe left a blank space as a place holder to be filled in later.
Block quotations of letters and other similar items within the texts are set apart with block
indentions, even when such items are not set off in the original. Double underlining—which
appears often in the record books, particularly when a new speaker is being introduced—is
standardized to single underlining. Horizontal rules and other separating devices inscribed in the
original are not reproduced. Line ends are neither typographically reproduced nor symbolically
represented. Because of the great number of words broken across a line at any point in the
word, with or without a hyphen, end-of-line hyphens are not transcribed and there is no effort to
note or keep a record of such words and hyphens. This leaves open the possibility that the
hyphen of an ambiguously hyphenated compound escaped transcription or that a compound
word correctly broken across a line ending without a hyphen is mistakenly transcribed as two



words. As many end-of-line hyphens have been editorially introduced in the transcripts, a
hyphen appearing at the end of a line may or may not be original to the document.Redactions
and other changes made on a document after the original production of the text are not
transcribed, nor are labeling and other forms of archival marking. Source notes identify
documents that include such redactions or labeling. Most documents in this volume were
inscribed in black or brown ink using a quill pen. Exceptions are identified in source
notes.Transcription SymbolsThe effort to render mistakes, canceled material, and later
insertions sometimes complicates readability by putting Joseph Smith and his scribes behind
the “barbed wire” of symbolic transcription. However, conveying such elements with transcription
symbols can aid in understanding the text and the order and ways in which the words were
inscribed. Typesetting can never effectively represent all the visual aspects of a document; it
cannot fully capture such features as the formation of letters and other characters, spacing
between words and between paragraphs, varying lengths of dashes and paragraph indentions,
and varying methods of cancellation and the location of insertions. Despite its limitations, a
conservative transcription method more faithfully represents the process by which the text was
inscribed—especially cancellations and insertions—rather than just the final result.The following
symbols are used to transcribe and expand the text:[roman]Brackets enclose editorial insertions
that expand, correct, or clarify the text. This convention may be applied to the abbreviated or
incorrect spelling of a personal name, such as Brigham Yo[u]ng, or of a place, such as
Westleville [Wesleyville]. Obsolete or ambiguous abbreviations are expanded with br[acket]s.
Bracketed editorial insertions also provide reasonable reconstructions of badly miss[p]elled
worsd [words]. Missing or illegible words may be supplied within brackets when the supplied
word is based on textual or contextual evidence. Bracketed punctuation is added only when
necessary to follow complex wording.[roman?]A question mark is added to conjectured editorial
insertions, such as where an entire word was [accidentally?] omitted and where it is difficult to
maintain the sense of a sentence without some editorial insertion.[italic]Significant descriptions
of the writing medium—especially those inhibiting legibility—and of spacing within the text are
italicized and enclosed in brackets: [hole burned in paper], [leaf torn], [blank], [9 lines blank],
[pages 99–102 blank].[illegible]An illegible word is represented by the italicized word [illegible]
enclosed in brackets.◊An illegible letter or other character within a partially legible word is
rendered with a hollow diamond. Repeated diamonds represent the approximate number of
illegible characters (for example: sto◊◊◊◊s).[p. x]Bracketed editorial insertions indicate the end
of an originally numbered page, regardless of the location of the page number on the original
page. No page indicator is given for the last page of a document if the document was transcribed
from a multiple-entry source (such as an article from a newspaper or a letter from a letterbook)
and if there is text following the featured document on that same page.[p. [x]]Bracketing of the
page number itself indicates that the page was not originally numbered and that the number of
the page is editorially supplied.underlinedUnderlining is typographically reproduced. Multiple
underlining is standardized to a single underline. Individually underlined words are distinguished



from passages underlined with one continuous line.superscriptSuperscription is typographically
reproduced.canceledA single horizontal strikethrough bar is used to indicate any method of
cancellation: strikethrough, cross-out, wipe erasure, knife erasure overwriting, or other methods.
Individually canceled words are distinguished from passages eliminated with a single
cancellation. Characters individually canceled at the beginning or end of a word are
distinguished from words canceled in their entirety. inserted Insertions in the text—whether
interlinear, intralinear, or marginal—are enclosed in angle brackets. Letter s and other
characters individual ly insert ed at the beginning or end of a word are distinguished from
 words inserted in  their entirety.TEXTThe word TEXT begins textual footnotes describing
significant details not comprehended by this scheme of symbolic transcription.|A line break
artificially imposed in an original document is rendered as a vertical line in textual
notes.Annotation ConventionsThe Joseph Smith Papers do not present a unified narrative.
Annotations— including historical introductions, editorial notes, and footnotes—supply
background and context to help readers better understand and use the documents. The aim of
the annotation is to serve scholars and students of early Mormon history and American religious
history generally, whose familiarity with these fields may vary widely.The Papers cite original
sources where possible and practical. Secondary sources of sound scholarship are cited when
they distill several primary sources or provide useful general context. Quotations from primary
sources preserve original spelling but silently emend cancellations and insertions (unless
judged highly significant).Certain conventions simplify the presentation of the annotation.
Joseph Smith is usually referred to by the initials JS. Most sources are referred to by a shortened
citation form, with a complete citation given in the Works Cited. Some documents are referred to
by editorial titles rather than by their original titles or the titles given in the catalogs of their
current repositories. These editorial titles are in some cases similar to informal names by which
the documents have come to be known. The editorial titles are listed in the Works Cited along
with the complete citations by which the documents can be found in repositories. The most
important sources used in annotation are discussed in the Essay on Sources preceding the
Works Cited.This volume uses a citation style that lists all source citations at the end of the
footnote. Because of the complexity of some footnotes and the difficulty readers might have in
determining which source citations document particular statements within such footnotes,
superscript letters are sometimes used to key specific statements to their corresponding
documentation. Though it goes beyond conventional citation style, this detailed approach may
best serve researchers using this volume as a reference work.The annotation extensively cites
Joseph Smith’s revelations. In the 1830s, Smith and his followers used the terms
commandments and revelations to refer to these dictations that they viewed as divine
communications. Usage patterns in early documents suggest that in the earliest years, Latter-
day Saints may have seen subtle differences in the meaning of these terms: commandment may
have denoted communications that required action or obedience, whereas revelation may have
referred to communications on doctrinal topics. During the mid-1830s, revelation—the term used



throughout The Joseph Smith Papers to refer to these works—became standard. Many of these
revelations were first collected and published in 1833, with numbered chapters and paragraphs
(or verses), as the Book of Commandments. An expanded collection, organized into sections
and with new versification, was published in 1835 as the second part of the Doctrine and
Covenants. In 1844, at the time of his death, Smith was overseeing publication of a revised
edition of the Doctrine and Covenants, which was published later that year. Since then, the
Doctrine and Covenants has been published in several editions, many including newly
canonized revelations or other items.Source citations in this volume identify revelations by their
original date and by a citation of the version most relevant to the particular instance of
annotation (usually the version published in the Documents series of The Joseph Smith Papers).
In cases in which two or more revelations bear the same date, a letter of the alphabet is
appended to the date so that each revelation has a unique editorial title—for example, May
1829–A or May 1829–B. For revelations that were later canonized, revelation citations also
include a bracketed “D&C” reference that provides the Doctrine and Covenants section and
verse numbers that have been standard in The Church of Jesus Christ of Latter-day Saints since
1876. Bracketed D&C references are provided for the benefit of Latter-day Saints, who can
easily access the revelations in their familiar canon of scriptural works, and other students of
early Mormonism who may wish to access the most widely available editions of these
revelations. A chart titled Corresponding Section Numbers in Editions of the Doctrine and
Covenants is provided at to help readers refer from the cited version of a canonized revelation to
other published versions of the same revelation. For more information about revelation citations,
see the aforementioned table and the introduction to the Works Cited.Smith’s revelations and
revelatory translations published outside of the Doctrine and Covenants, such as the Book of
Mormon, are referenced in The Joseph Smith Papers to an early published or manuscript
version, with references to modern Latter-day Saint publications added in brackets. These
books of Latter-day Saint scripture are described in more detail in the introduction to the Works
Cited. When the Bible is used in annotation, the King James Version—the version read by Smith
and his followers and contemporaries as well as by English-speaking Latter-day Saints today—
is referenced.In addition to the annotation in the main body of a volume, several supplementary
resources in the back of each volume and at aid in understanding the text. As many of the
places, people, organizations, and terms mentioned in the documents appear more than once,
the reference material serves to remove duplicate footnotes and to otherwise systematically
reduce the annotation in the main body. To minimize repetition and interruption, only rarely will
annotation within the documents directly refer readers to the reference material.Many of the
people whose names appear in the documents have been identified. In most cases, information
about people named in the documents appears in the Biographical Directory rather than in the
notes. Some names have silently been left without identification either because resources did
not permit research or because no information was found. Complete documentation for
reference material in the back and for the timeline included earlier in the volume may be found



at , as may other resources, including a complete calendar of Smith’s papers, a glossary of
Mormon terminology from Joseph Smith’s time, and expanded versions of many of the reference
resources.COUNCIL OF FIFTY, MINUTES,MARCH 1844–JANUARY 1846The Nauvoo Council
of Fifty volumes. William Clayton copied the minutes of the Nauvoo-era Council of Fifty meetings
into three volumes. Council members also referred to their organization as the “Council of the
Kingdom of God” and as the “Kingdom of God.” The spines of the volumes are labeled “K of G”
and are numbered. These inscriptions may have been made by Clayton. Council of Fifty,
“Record,” Church History Library, Salt Lake City. (Photograph by Welden C.
Andersen.)COUNCIL OF FIFTY,MINUTES, MARCH 1844–JANUARY 1846Source NoteCouncil
of Fifty, “Record of the Council of Fifty or Kingdom of God,” Minutes and other records, 3 vols.,
Mar. 1844–Jan. 1846; handwriting of William Clayton; 880 pages; CHL. Includes redactions.All
three volumes of the Nauvoo-era Council of Fifty record are similar in structure and size, with
volumes 2 and 3 being nearly identical. All the paper in the volumes is printed with horizontal
blue lines except for the endpapers in volumes 2 and 3 (volume 1 has no endpapers). A few
sheets used in the construction of volume 2 were probably cut crookedly before being sewn,
which resulted in slanted lines. Volume 1 has twelve gatherings, most with 16 leaves, making a
text block of 192 leaves. Volumes 2 and 3 have sixteen gatherings each, most with 12 leaves,
making for each volume a text block of 190 leaves. The trimmed pages in volume 1 measure 6 ×
3¾ inches (15 × 10 cm). The trimmed pages in volumes 2 and 3 measure 6 × 3⅞ inches (15 ×
10 cm). After trimming, volumes 1 and 2 have about eighteen lines per page. Volume 3 has
about sixteen lines per page, with header space. All three volumes have edges sprinkled with
red ink. Several pages in volumes 2 and 3 bear the embossment “S. FINE”—apparently the
name of the binder. All three volumes were sewn all along over tapes—probably vellum tapes—
and have a hollow-back case binding with full leather covers. Volume 1 has brown-colored
leather, whereas volumes 2 and 3 have red-colored leather. Volumes 2 and 3 each have a single
stiff leaf in the front and in the back, with a single sheet of endpaper glued to the board and the
first leaf of the text block. Volume 2 has bluish-green endpapers, while volume 3 has blue
endpapers.1 The bound dimensions of volume 1 are 6¼ × 3¾ × 1⅛ inches (16 × 10 × 3 cm).
The bound dimensions of volumes 2 and 3 are 6¼ × 4 × ⅞ inches (16 × 10 × 2 cm). All three
volumes have the same pattern impressed on the front and back boards. Volume 2 also has
blind tooling around the edges of the outsides of the boards, as well as five horizontal bars in
gold tooling on the spine.William Clayton inscribed all three volumes in brown ink with quill pens.
Clayton wrote in volume 3 upside down, with the extra header space at the foot of the page.
Also, for volumes 2 and 3, the embossment “S. FINE” is upside down in relation to Clayton’s
inscription. Clayton inscribed title pages for all three volumes. The last page of minutes in both
volume 1 and volume 2 contains a note referring the reader to the next volume. Also, in the back
of volume 2, on the verso of page [378], Clayton wrote a single index entry in graphite that refers
to a list of council members found in the volume. Clayton wrote about sixteen or seventeen lines
per page in volume 1 and about eighteen lines per page in volumes 2 and 3. For a few pages,



where the preprinted lines were somewhat slanted instead of horizontal, Clayton drew his own
lines in graphite before writing.2 The spines of the volumes are labeled “Record | K of G. | No 1”,
“Record | K of G | No 2”, and “Record | K of G | No 3”, respectively. All three labels appear to be
in the same somewhat stylized handwriting, but it is uncertain whether this is Clayton’s
handwriting.There are some redactions in the record. In volume 1, the pages numbered 1–294
([1]–[305]) are paginated in red ink. The red ink pagination spans the entire JS period and then
ends just three pages into the era of Brigham Young’s chairmanship. The pagination appears to
have been done all at the same time, which would have been after JS’s death and after Clayton
had reached this point in his copy work. A table of contents of sorts was added later in graphite
in the blank space on the title page of volume 1. This table of contents lists various key events
through but not beyond the JS era and references them according to the page numbers
inscribed in red ink. The table of contents, therefore, postdates the initial pagination. It appears
that the red ink pagination and the graphite table of contents are in the same handwriting. They
were evidently an effort to make significant information from the JS era of the council easily
accessible. These inscriptions do not appear to be in Clayton’s handwriting, so they were
probably made sometime later in Utah Territory.Another collection of redactions appears to have
been added even later. The pagination of volume 1 was continued in graphite, and volumes 2
and 3 were paginated in graphite. There are also several words and phrases underlined
throughout the volumes, with a few redactive insertions. All of these are in graphite. Page [74] of
volume 2 has two corrective insertions and a cross-reference added: “Coun. W. Richards moved
to amend the resolution of Er Spencer by adding two more to the committee and make the
number three  five instead of five  three .  [See 68 for motion. [J-R-J-F-G-B-S]] ”. The
shorthand “[J-R-J-F-G-B-S]” is apparently the signature of George F. Gibbs, who served the
church in a clerical capacity under several church presidents. In April 1882 President John
Taylor invited Gibbs to attend meetings of the Council of Fifty as a reporter so that the
deliberations of that body might be more fully recorded.3 In June, when Gibbs was made a full
member of the council, his assignment was reconfirmed.4 As reporter, Gibbs kept the council
records.5 Ten years later Gibbs became the private secretary of Wilford Woodruff and continued
to serve subsequent presidents of the church in this capacity until 1923.6 Several sets of loose
minutes of the Council of Fifty under the chairmanship of Brigham Young have penciled
strikethroughs and other markings that suggest that these minutes were emended before being
copied into a record book. One set of minutes includes the explicit notation “Copied in Record:
Geo. F. Gibbs.”7 On page [78] of volume 2 of the Nauvoo Council of Fifty record, another
shorthand notation was added to a passage regarding the minutes: “The minutes of the last
council was then read and accepted after which on motion of Er W. Richards they were ordered
to be destroyed after the clerk has done with them.  [TH-E-S R TH M-N-T-S. [These are the
minutes.]] ”. As this redaction is only four pages from the first and is also in shorthand, it was
probably added by Gibbs as well. Much of the passage preceding the related notation is also
underlined in graphite. This suggests that all the graphite underlining in the three volumes was



done by Gibbs. Following the final original inscriptions in volume 3, there is another graphite
redaction marking the date of the final entry: “ Jan. 13, 1846. ”. The handwriting of this
redaction resembles the handwriting of Gibbs in the redaction on page [74] of volume 2. Also,
the numerals inscribed in these two redactions resemble the numerals of the graphite
pagination. This suggests that the graphite pagination, underlining, and redactions were all
added by Gibbs. His handwriting differs from that of the initial red ink pagination and the graphite
table of contents. Both the red ink and graphite pagination include repeated numbers, skipped
pages, and other problems.8The three volumes have undergone some wear. This is especially
true of volume 1, which apparently was used later on one or more occasions to glean
information about the operations of the council under JS.The Nauvoo-era Council of Fifty record
includes several of the clerk’s autograph signatures, inscribed as Clayton copied his own
signature from the ends of original loose minutes he had taken (or at times possibly added his
signature at the end of a copied entry).9 Aspects of the record accord with historical facts from
other contemporaneous sources, especially Clayton’s own journal. Clayton’s journal notes his
appointment as clerk of the council,10 his stewardship over the minutes,11 and the many days
he spent copying minutes into the record.12 His journal entry for 5 October 1845 notes that he
spent the day “recording minutes of the council of Fifty” and that he “recorded 43 pages of a
small record like this”—indicating that the blank book he was using for the council record was
small like his own journal.13 Clayton’s journal for that period is very close in size and shape to
the volumes in which he recorded the council minutes.14Clayton apparently kept the council
records with him until he left Nauvoo in 1846, as they do not appear in the inventory made when
church records were packed up for the exodus to the valley of the Great Salt Lake.15 In April
1847 in Winter Quarters, Clayton gave the records to Brigham Young, who apparently
transported them west.16 In 1857, in Great Salt Lake City, Utah Territory, church historians
Wilford Woodruff and George A. Smith obtained the council records from Young in order to use
them in the writing of a biography of Young to be published in the church newspaper.17 In 1858,
when the U.S. Army came to Utah to suppress an alleged rebellion, the Council of Fifty records
and some temple records were placed in a “small box,” which was put in a chest that was buried
for a few months on Woodruff’s property.18 Then, in 1862, the Council of Fifty records—which
were being kept with temple records in a “red trunk”—were returned from the Church Historian’s
Office to Young.19 As of 1866 the council records were still in Young’s custody.20At some point
the Council of Fifty records were transferred from Young to George Q. Cannon, who was
appointed the council’s recorder in 1867.21 John Taylor, the president of the Quorum of the
Twelve Apostles and Young’s successor as senior apostle of the church, determined to
reconvene the Council of Fifty in March 1880. To prepare for this, Taylor asked council member
Franklin D. Richards “to hunt up [the] Records of [the] Council of Fifty.”22 It was discovered that
the records were in Cannon’s custody. A letter was sent to Cannon, in Washington DC, who
mailed back the key to the box containing the records. L. John Nuttall, Taylor’s private secretary,
obtained the records and brought them to Taylor’s house, where he, Taylor, Richards, and



Joseph F. Smith read the first two hundred pages together.23 By the end of the month, the
records were in Richards’s possession.24 In April 1880 the council was reconvened, and
“portions of the early Record were read.” In 1882, after George F. Gibbs had joined the council as
a reporter, he kept the records.25 The final meetings of the council were held in the
mid-1880s.26 Thereafter the council’s records appear to have remained in the custody of the
Office of the First Presidency. In 1922 church president Heber J. Grant reportedly entrusted
Joseph Anderson, who served as secretary to Grant and the First Presidency, to safeguard the
records.27 In 1932 Grant and Franklin S. Richards—the last two living members of the council—
met together and read through some of the Council of Fifty records.28 The minutes were also
accessed in the late twentieth century.29 In 2010 the First Presidency transferred the Nauvoo-
era record to the Church History Library.30Historical IntroductionThe Nauvoo-era minutes of the
Council of Fifty were recorded in three small blank books kept by council clerk William Clayton,
who followed a well-established precedent set by earlier church and civic councils. The church’s
high councils in Ohio and Missouri had each kept a minute book of their proceedings, as had the
Nauvoo high council and the Nauvoo City Council.31 When the ad hoc council that would
become the Council of Fifty met on the evening of 10 March 1844, they organized themselves
according to common parliamentary procedures, with JS calling Willard Richards to the chair
and Richards appointing Clayton to serve as clerk for the meeting.32 Within the next few days,
as the council formally organized, JS became standing chairman, Richards received the new
appointment of recorder, and Clayton was appointed the ongoing clerk for the council.33Both
Richards and Clayton had considerable clerical experience. Richards had served as the regular
clerk of the Quorum of the Twelve Apostles since at least 1841, keeping minutes of meetings
and writing correspondence on behalf of the quorum.34 In addition, he had served as the
general church recorder, the Nauvoo city recorder, and the recorder of donations toward building
the Nauvoo temple.35 Richards had also been appointed JS’s “private se[c]retary & historian,”
and he signed some Council of Fifty documents as the council’s “secretary.”36 Clayton was
working as a factory bookkeeper in 1837, when he joined the church, and after moving to
Nauvoo he assisted Richards in keeping the record of donations for the temple and eventually
replaced him as temple recorder.37 Clayton was also elected the Nauvoo city treasurer and the
secretary of the Nauvoo Masonic Lodge.38 In addition, Clayton and Richards regularly took
minutes of general church meetings.39 Either, then, might have served well as record keeper,
but the records presented in this volume were almost all created originally by Clayton, and all
were inscribed by him into the permanent record.The terms “clerk” and “recorder” had earlier
been used interchangeably by Latter-day Saints,40 and the distinction made in the council
between the two offices was never explained in extant records. Many of the parliamentary duties
that were assigned to the recorder in the context of Nauvoo city proceedings were, in the context
of the Council of Fifty, handled by the clerk. For example, the Nauvoo city recorder was
supposed to “keep a journal of the proceedings of the council,” read the minutes or journal of the
previous meeting to the council, and “read whatever is laid before the council for the



consideration of the members”—yet in the Council of Fifty, all these tasks were given to Clayton
as clerk.41 Nevertheless, Richards may have had some supervisory role over Clayton, as
Richards frequently made motions in the council directing Clayton’s actions as clerk.42 On 11
April 1845 Lucian R. Foster was appointed “to assist the clerk to keep minutes,” but it is unclear if
Foster fulfilled this assignment or for how long.43Clayton’s appointments as clerk at both the
preliminary 10 March 1844 meeting and the 11 March organizing session suggest that from the
beginning of the council, records were considered important and he was charged with keeping
them. However, on 14 March, after five consecutive days of council meetings, the council
resolved “to burn the minutes in consequence of treachery and plots of designing men.”44 This
probably explains why contemporary minutes for these early meetings did not survive.
Nonetheless, Clayton continued to keep minutes of council meetings, which were read and
accepted by the council. In March 1845 the council returned to the practice of burning the
minutes—at least the copies that Clayton presented in its meetings—once they had been read
and accepted by the council.45 Although Clayton appears to have been the primary recorder of
the council minutes, on four occasions in 1844 he either left a council meeting early because of
illness or was out of town.46 Because the minutes copied by Clayton into the bound volumes
are the only surviving copies of the minutes for these four meetings, it is not known who took
minutes in Clayton’s stead—though it seems likely that as recorder Richards would have filled
this role. In February 1845 Clayton missed an impromptu meeting held by several council
members, for which Thomas Bullock took minutes. Clayton made a brief entry in the record for
that date but apparently without consulting Bullock’s minutes.47The minutes of the Council of
Fifty reflect the parliamentary nature of the council. To some extent, however, the strict
parliamentary order portrayed in the minutes—especially in the 1845 minutes—was artificially
imposed by Clayton. He and others occasionally complained of disorder in council meetings. On
one occasion Clayton noted that the council discussed the “difficulty of keeping minutes correct
when there is the least disturbance or confusion.”48 Furthermore, Clayton appears to have been
primarily interested in capturing an administrative record of the Council of Fifty’s proceedings
rather than a discursive one. His minutes focus on the motions made by council members, key
discussion points, and statements by the chairman. This feature of Clayton’s minutes is
especially evident in a comparison of his later (Utah-era) council minutes with those kept by
Thomas Bullock, who also began taking minutes when he joined the council in December
1846.49 While Clayton’s later minutes are stylistically very similar to those in the Nauvoo-era
record book, Bullock’s minutes reflect a different style of minute taking. Although neither scribe
produced a complete transcript of discussions, Bullock’s more detailed minutes reveal that
Clayton frequently summarized or excised tangential remarks or discussions, keeping the focus
on the decisions made by the council and its chairman.50The survival of original rough copies
and later fair copies of Clayton’s minutes for early Utah meetings may provide a window into how
Clayton produced the Nauvoo-era minutes. While it is evident in the Nauvoo record books that
Clayton was copying additional council documents, such as letters, the later original and fair



copies reveal just how extensively Clayton relied on such documents. For example, it appears
that instead of noting who was present in his original minutes, Clayton relied on an attendance
roll, which he later used to record the names of attendees when he produced the fair copy of the
minutes.51 Additionally, Clayton appears to have relied on the written motions submitted to the
chair to help formulate his minutes. In his rough minutes Clayton simply numbered the motion
and named the council member who had offered it; in the fair copy he then transcribed or
paraphrased the written motion. In addition to cleaning up the language and format of the
original minutes as he prepared the fair copy, Clayton actively reworked his minutes to better
conform to parliamentary order and to produce an administrative focus by summarizing or
leaving out some of the remarks captured in his rough minutes.52 Only one set of original
minutes that was used in the creation of the record book for the Nauvoo era has survived.
Unfortunately, these minutes are for the last session of the Council of Fifty recorded in the record
book—an unusual meeting that was attended by several captains of the emigrating companies
who were preparing to leave Nauvoo. Because so many individuals were present “the meeting
was not organized in order,” and furthermore Clayton spent much of the meeting collecting the
reports from the captains, meaning the surviving minutes are not necessarily representative of
Clayton’s typical record-keeping practices. Nevertheless, a comparison between these original
minutes and the copy in the record book reveals that Clayton made a number of changes to the
minutes, adding or deleting words and phrases in an attempt to clarify or polish the text.53
Without a larger sample size, however, it is unclear how many of his later practices Clayton had
adopted prior to leaving Nauvoo, though the similar language and style of the later minutes
suggest that at least some of them began in Nauvoo.Although Clayton began keeping minutes
for the council on 10 March 1844, he did not begin the council’s record book until the summer of
1844. At one o’clock in the morning on 23 June 1844, Clayton was summoned by council
member John P. Greene to JS’s home. JS had received a letter from Illinois governor Thomas
Ford insisting that he and other men charged with the destruction of the Nauvoo Expositor
surrender to authorities. Fearing that they would not receive justice, JS determined to cross the
Mississippi River during the night. Clayton stated that when he arrived at JS’s home, JS
“whispered and told me either to put the r[ecords] of k[ingdom] into the hands of some faithful
man and send them away, or burn them or bury them.” Clayton “returned home and immediately
put the records in a small box and buried them” in his garden. Around five o’clock that morning
Clayton returned to JS’s office and gathered “all the public & private records together and buried
them.”54 Richards received similar instructions from JS to “destroy the records ‘root and
branch.’” JS apparently worried that the papers of the Council of Fifty would be confiscated and
used against him. In February 1845 Richards told the council that, following these instructions,
he had destroyed the council papers in his possession, which may explain why only one routine
council paper for 1844—an apology for absence by Almon Babbitt on 5 May 1844—has
survived.55Clayton apparently felt that the immediate danger of the council’s papers being
confiscated passed after the murder of JS on 27 June. On 3 July, Clayton dug up the records



that he had buried, noting that “water had got into the place where they were & they were
damaged.”56 By mid-August the immediate issue of who would succeed JS as leader of the
church in Nauvoo had been settled in favor of the Quorum of the Twelve Apostles, and Clayton
had begun to meet with them and other church leaders as church affairs gradually resumed. On
15 August, after attending a meeting with the Twelve, the Nauvoo House Association, and the
temple committee—the core group that had initially formed the Council of Fifty—Clayton noted
that “a very good feeling prevails in the breasts of the brethren.”57 Around this time, Clayton
began working on the first record book for the Council of Fifty.On 18 August 1844 Clayton wrote
in his journal that he spent the day at his office “copying the record of the Kingdom.” On 6
September he again noted spending the day copying the record.58 For the initial 10 March entry
in the record book, Clayton must have had access to the original letters from George Miller and
Lyman Wight or a later copy because he began by copying the letters into the record book.
Because the original minutes of the council meetings from 10 to 14 March had been burned,
Clayton then reconstructed brief accounts of these meetings using his journal, memory, and
possibly other documents.59 In the summaries of these early meetings, Clayton seems to have
paid particular attention to recording the origins of standing rules and precedents that the later
minutes referred back to, such as the oath of confidentiality and the name of the
council.60Beginning with the entry in the record book for the 19 March 1844 meeting, Clayton
was apparently working from original minutes or notes, as the minutes became longer and more
detailed. Still, only a few 1844 entries approach the level of detail contained in the 1845 entries,
a difference that is never explained in either the record or Clayton’s journal. Clayton or Richards
may not have kept as thorough minutes in 1844, or the original minutes or other council
documents that Clayton used to flesh out the original minutes may have been partially
unavailable or illegible, either because they were damaged when Clayton buried the records or
because they were destroyed by Richards. After 20 September 1844, Clayton did not mention
working on the record again in his journal until after the council reconvened on 4 February 1845,
when he spent three days working on the record.61 Clayton may have copied up through the 4
February meeting during this time, because on 1 March—after Clayton’s minutes had been read
and approved by the council—the council voted that the minutes be destroyed, after which
Clayton “put them in the stove and burned them up.”62 From this example, as well as from the
later Utah-era minutes, it appears that Clayton’s production of the minutes may have gone
through three stages, at least some of the time. First, he took rough minutes during a meeting.
Second, he prepared a loose copy to be read in the next meeting. Third, he made a fair copy of
the minutes in the record books.63As the council met more regularly in March and April 1845,
Clayton dedicated more time to copying the minutes. According to his journal, from 6 March to
28 April he spent twenty days copying minutes.64 Textual clues in his journal indicate that during
this period he was typically copying minutes into the record books within a few days of the
meeting. On 10 March 1845 Clayton quoted from the minutes of the previous session of the
council, indicating that he was caught up by that point.65 On 17 April he copied into his journal



the expanded lyrics from the song “The Upper California,” which had been sung at the 11 April
council meeting, suggesting he had copied into the bound volumes that portion of the record on
that day.66 Apparently Clayton stopped copying minutes after 28 April and did not resume until
the council reconvened in September.67 For the three meetings in September and October,
Clayton returned to his earlier pattern of copying minutes shortly after the meeting of the council,
once on the very day of the meeting.68 By 5 October he appears to have caught up once
again.69Although the council’s meetings in 1845 were of roughly the same duration as its
meetings in 1844, the 1845 minutes are a much more complete record and better display the
deliberative nature of the council. While only two 1844 entries give the names of those in
attendance, all but two 1845–1846 entries begin by naming the attendees.70 One roll kept by
Clayton, which begins with the meeting of 22 April 1845, survives.71 It may be that an earlier roll
was kept until it was filled and its information copied into the record. At that point it may have
been destroyed—as was the case with the rough minutes. These later minutes may be more
detailed at least partly because Clayton had access to the types of documents or notes that may
have been damaged or destroyed in 1844. Further, because Clayton was copying minutes so
soon after a meeting had taken place, his memory of the meeting may have allowed him to
better expand his initial notes.Clayton may have begun making the permanent record based on
instruction from JS or on his own accord. Enigmatic statements in the 1845 minutes, when the
council reconvened, suggest that it is possible that neither the council chairman, Brigham
Young, nor the council recorder, Willard Richards, was aware of Clayton’s record. When the
council reorganized in February 1845 Lucien Woodworth requested that the “minutes of the first
councils” be read, to which Young responded that the “all the minutes were burned up.” While
Young’s statement may refer only to the 14 March 1844 decision to burn the minutes of the first
few meetings, additional discussion suggests that many council members, including George
Miller and Richards, interpreted the lack of records more broadly. Later in the meeting Miller
appears to have questioned Young’s statement “in regard to the records,” as he “supposed they
had been preserved but he had learned since that they were destroyed.” To this Richards
responded that in accordance with JS’s instructions he had destroyed the records. Although
Clayton spoke immediately after Richards, he did not correct these statements.72 On 4 March
1845 Richards proposed that the council allow Clayton “the priviledge of taking the minutes and
retaining them to copy some names from them” before destroying them.73 Similar motions were
made by Richards on 11 and 18 March, at which point he suggested making it a standing rule of
the council that “the clerk be instructed hereafter to burn up all the minutes of these councils as
fast as he has done with them untill otherwise instructed by the council.”74 It is unclear whether
Richards knew at this point that Clayton was making a complete copy of the minutes or whether
he was concerned with the loose minutes, which could be more easily lost or
misappropriated.Clayton made no record of any additional copying after 5 October 1845. At
some point prior to 14 April 1847, when Clayton delivered the Council of Fifty records to
Young,75 Clayton copied minutes of the first two of four January 1846 meetings (11 and 13



January) into the record book. That the record book does not contain entries for two additional
January 1846 meetings (18 and 19 January) or for the meetings held in November and
December 1846 suggests that Clayton stopped working on the record sometime in January.
Clayton may have kept original minutes of the 18 January 1846 meeting, and his loose minutes
of the 19 January meeting survive.76 However, in this period Clayton was busy keeping a record
of ordinances performed in the Nauvoo temple, settling financial accounts in preparation for his
removal west, and gathering reports from the company captains preparing to emigrate.77
Perhaps these tasks left Clayton no time to copy the remaining January minutes into the record
before he departed Nauvoo in February 1846.78 At some point Clayton noted on his 19 January
loose minutes that the 13 January minutes were the “last on the Record.”79The following
transcript of Clayton’s record of the Council of Fifty is divided chronologically into four parts for
the convenience of the reader, though the original record does not have these subdivisions.
Each part begins with an introduction providing historical context, as does each separate entry
within each part._________________________^1. Volume 2 is nearly identical to the 1845
minute book of Nauvoo’s Mercantile and Mechanical Association, kept by Hosea Stout. They are
the same shape and size, with the same red leather bindings and even the same tooling on the
covers and spines. (Mercantile and Mechanical Association of Nauvoo Minute Book, Jan.–Mar.
1845, CHL.)^2. See, for example, the pages in volume 2 numbered 76 and 79 in graphite (pages
[78] and [85]).^3. Minutes, 5 Apr. 1882, Council of Fifty, Papers, 1845–1883, CHL.^4. Minutes,
24 June 1882, Council of Fifty, Papers, 1844–1885, CHL.^5. Franklin D. Richards, Journal, 20
Mar. 1884.^6. Van Orden, “Close to the Seat of Authority,” 16–18.^7. Minutes, 23 Jan. 1867,
Council of Fifty, Papers, 1845–1883, CHL.^8. The pagination is as follows: volume 1: title page,
1–93, 93–156, 147–310, 309–372; volume 2: title page, 1–68, [69]–[70], 69–76, [77]–[78], 77–78,
[79]–[80], 79–96, 96½, [?], 97–108, [109]–[110], 109–140, [141]–[142], 141–152, 152½, 152¾,
153–170, 170½, 170¾, 171–184, [185]–[186], 185–186, [187]–[188], 187–188, 188½, 188¾,
189–212, [213]–[214], 213–238, [239]–[240], 239–352, [note on verso of back flyleaf]; volume 3:
title page, [1], 2–113.^9. See, for example, page [260] in volume 1.^10. Clayton, Journal, 13 Mar.
1844.^11. Clayton, Journal, 22 June 1844; see also Clayton, Journal, 3 July 1844.^12. Clayton,
Journal, 18 Aug. 1844; 6 Sept. 1844; 6, 11, and 12 Feb. 1845; 6, 7, 12–15, 17, 19–20, 24, and 27
Mar. 1845; 1–2, 16, 17, 21, 22, 24, and 28 Apr. 1845; 11 and 30 Sept. 1845; 5 Oct. 1845.^13.
Clayton, Journal, 5 Oct. 1845.^14. See Clayton, Journal, Apr. 1845–Jan. 1846.^15. See
“Schedule of Church Records. Nauvoo 1846,” Historian’s Office, Catalogs and Inventories, 1846–
1904, CHL; see also “Inventory. Historian’s Office. 4th April 1855,” Historian’s Office, Catalogs
and Inventories, 1846–1904, CHL.^16. Clayton, Diary, 14 Apr. 1847.^17. Woodruff, Journal, 26
Nov. 1857; see also Woodruff, Journal, 27 Nov. and 18 Dec. 1857; Historian’s Office, Brigham
Young History Drafts, 1–100; and “History of Brigham Young,” published serially in the Salt Lake
City Deseret News from 17 Jan. to 24 Mar. 1858.^18. “Historian’s Office Catalogue Book March
1858,” [25]; “Contents of the Historian and Recorder’s Office. G. S. L. City July 1858,” 5; “March
24, 1859 Books Deposited,” Historian’s Office, Catalogs and Inventories, 1846–1904, CHL.^19.



Woodruff, Journal, 26 Feb. 1862; “Historian’s Office Catalogue Book March 1858,” [25],
Historian’s Office, Catalogs and Inventories, 1846–1904, CHL; Brigham Young, Salt Lake City,
Utah Territory, to Thomas Bullock, 25 Feb. 1862, Brigham Young Office Files, CHL.^20. JS
History, 1838–1856, Index, Apr. 1845.^21. Minutes, 23 Jan. 1867, Council of Fifty, Papers, 1845–
1883, CHL.^22. Franklin D. Richards, Journal, 3 Mar. 1880.^23. L. John Nuttall, Salt Lake City,
Utah Territory, to George Q. Cannon, Washington DC, 3 Mar. 1880, in Letterbook 1, p. 168, L.
John Nuttall Papers, BYU; “Diary of L. John Nuttall,” 14 June 1879; Franklin D. Richards, Journal,
16 Mar. 1880.^24. “Diary of L. John Nuttall,” 29 Mar. 1880.^25. Franklin D. Richards, Journal, 20
Mar. 1884.^26. See Minutes, 4 Feb. 1885, Council of Fifty, Papers, 1844–1885, CHL.^27.
Correspondence, 13 Oct. 2014, in Case File for Council of Fifty, Papers, 1844–1885, CHL; see
also “Elder Joseph Anderson Eulogized,” 105.^28. Grant, Journal, 3 Jan. 1932. Much of this
custodial history is taken from Andrew F. Ehat to Bruce R. McConkie, “Verification of the ‘Last
Charge’ by Reference to the Original Records of the ‘Kingdom of God,’” Appendix E: “A
Chronology of the Records of the Kingdom of God”; and Ehat, “Joseph Smith’s Council of Fifty:
Quest for Empire or Quest for Refuge?”^29. On 17 March 1981 the First Presidency met with
Elder Gordon B. Hinckley, a member of the Quorum of the Twelve Apostles, and others to
discuss the purported JS blessing to his son Joseph Smith III—which turned out to be a Mark
Hofmann forgery. The First Presidency granted Elder Hinckley access to records in their vault
that might shed light on the document. Later that day, the First Presidency’s secretary lent the
Nauvoo Council of Fifty record to Elder Hinckley. (Turley, Victims, 52–53, 349; Francis M.
Gibbons to Gordon B. Hinckley, 17 Mar. 1981, in Case File for Council of Fifty, Papers, 1844–
1885, CHL; see also Arrington, Diary, 17 and 23 Mar. 1981.)^30. Letter of Transfer, Salt Lake
City, UT, 15 Nov. 2010, CHL.^31. See Minute Book 1; Minute Book 2; Nauvoo High Council
Minutes; and Nauvoo City Council Minute Book.^32. Council of Fifty, “Record,” 10 Mar. 1844, pp.
37–39 herein.^33. Clayton, Journal, 13 Mar. 1844. According to Clayton’s journal, Richards’s
appointment was not made until 13 March 1844; however, Clayton’s reconstructed minutes in
the Council of Fifty record book date the appointment to 11 March, when the council was
formally organized. (Council of Fifty, “Record,” 11 Mar. 1844.)^34. See, for example, Quorum of
the Twelve Apostles, Minutes, 31 Aug. 1841; and the two 10 March 1844 letters from the
Wisconsin pinery, which were addressed to Richards as “clerk” of the Quorum of the Twelve.
(Council of Fifty, “Record,” 10 Mar. 1844, pp. 32, 36 herein.)^35. JS, Journal, 30 July 1843, in
JSP, J3:69; Nauvoo City Council Minute Book, 12 Aug. 1843, 186; JS, Journal, 13 Dec. 1841, in
JSP, J2:10–11.^36. JS, Journal, 21 Dec. 1842, in JSP, J2:191. In the Council of Fifty, Richards
was almost invariably chosen for the committees responsible for drafting documents on behalf of
the council and regularly signed or countersigned letters from the council as “clerk” or
“secretary.” (See, for example, Council of Fifty, “Record,” 13 May 1844 and 27 Feb. 1845, pp.
165, 249 herein.)^37. Allen, No Toil nor Labor Fear, 1; Clayton, History of the Nauvoo Temple,
18, 30–31; see also JS, Journal, 29 June 1842, in JSP, J2:71–73.^38. Nauvoo City Council
Minute Book, 9 Sept. 1842, 101; Nauvoo Masonic Lodge Minute Book, 10 Nov. 1842.^39. See,



for example, Historian’s Office, General Church Minutes, 6–7 Apr. and 3–5 July 1843.^40. See,
for example, Minutes, 6 Apr. 1838, in Elders’ Journal, July 1838, 47; and Minute Book 1, 17 Sept.
1837.^41. “Rules of Order of the City Council,” 22 Jan. 1842, Nauvoo, IL, Records, CHL.^42.
See, for example, Council of Fifty, “Record,” 4, 11, and 18 Mar. 1845; 13 Jan. 1846, pp. 279, 298,
325, 523 herein.^43. Council of Fifty, “Record,” 11 Apr. 1845.^44. Council of Fifty, “Record,” 14
Mar. 1844.^45. Council of Fifty, “Record,” 1, 4, 11, and 18 Mar. 1845, pp. 256, 279, 298, 325
herein.^46. Council of Fifty, “Record,” 5 Apr. 1844; 3, 6, and 13 May 1844, pp. 81–82, 138, 148,
160 herein.^47. Council of Fifty, “Record,” 27 Feb. 1845; Council of Fifty, Minutes, 27 Feb. 1845,
p. 527 herein.^48. Council of Fifty, “Record,” 4 Mar. 1845; see also Council of Fifty, “Record,” 13
May 1844.^49. See Minutes, 25–26 Dec. 1846, Council of Fifty, Papers, 1844–1885, CHL.^50.
Compare, for example, Clayton’s fair minutes with Bullock’s loose minutes for 3 March 1849 in
Council of Fifty, Papers, 1844–1885, CHL.^51. See Council of Fifty, Roll, 22 Apr. 1845–27 Dec.
1846.^52. Compare, for example, Clayton’s rough minutes with his fair minutes for 3 March 1849
in Council of Fifty, Papers, 1844–1885, CHL.^53. Council of Fifty, “Record,” 13 Jan. 1846;
Council of Fifty, Minutes, [13 Jan. 1846], CHL.^54. Clayton, Journal, 22–23 June 1844; Events of
June 1844.^55. Council of Fifty, “Record,” 4 Feb. 1845; Almon Babbitt, Macedonia, IL, to JS et
al., Nauvoo, IL, 5 May 1844, Council of Fifty, Papers, 1844–1885, CHL.^56. Clayton, Journal, 3
July 1844.^57. Clayton, Journal, 15 Aug. 1844.^58. Clayton, Journal, 18 Aug. and 6 Sept.
1844.^59. Clayton’s reconstructed record of council meetings for 10 to 14 March appears to be
heavily dependent on his journal entries for those days. In some entries, text from his journal was
copied verbatim or paraphrased, while meetings of the council that Clayton did not record in his
journal were not captured in the record book. Clayton may have been referring to his
composition of these entries when he wrote on 20 September that he spent part of the day
“writing minutes of Council of fifty.” By contrast, his journal entries of 18 August and 6
September, which apparently corresponded with his transcribing of the letters from Miller and
Wight, instead note that he was “copying” the record—as do so many later journal entries that
correspond with his copying of minutes. (Clayton, Journal, 10–14 Mar. 1844; 18 Aug. 1844; 6
and 20 Sept. 1844, italics added; Council of Fifty, “Record,” 10–14 Mar. 1844, pp. 17–50
herein.)^60. See, for example, Council of Fifty, “Record,” 11 and 14 Mar. 1844, pp. 42–43, 48
herein.^61. Clayton, Journal, 6, 11, and 12 Feb. 1845.^62. Council of Fifty, “Record,” 1 Mar.
1845.^63. Although the rough and fair copies of Clayton’s Utah-era minutes survive, the fair
copies are still not as polished as the Nauvoo-era record and contain clerical marks suggesting
that they served as an intermediary copy between the rough minutes and a nonextant record
book copy. (See, for example, Clayton’s rough and fair minutes for 3 March 1849 in Council of
Fifty, Papers, 1844–1885, CHL.)^64. Clayton, Journal, 6–7, 12–15, 17, 19–20, 24, and 27–28
Mar. 1845; 1–2, 16–17, 21–22, 24, and 28 Apr. 1845.^65. Clayton, Journal, 10 Mar. 1845.^66.
Clayton, Journal, 17 Apr. 1845.^67. Clayton did not record spending any days copying minutes
during this period. When he copied the 10 May 1845 minutes he listed George D. Grant as
present, possibly anachronistically since Grant did not join the council until 8 September. The



inclusion of Grant in the 10 May minutes suggests that the minutes may have been copied into
the record book sometime after Grant joined the council. (Council of Fifty, “Record,” 10 May
1845.)^68. Clayton, Journal, 11 and 30 Sept. 1845; 5 Oct. 1845.^69. On 5 October, Clayton
recorded filling “43 pages of a small record like this [his journal].” The 4 October minutes in the
record book cover forty-three pages. (Clayton, Journal, 5 Oct. 1845; Council of Fifty, “Record,” 4
Oct. 1845, pp. 484–504 herein.)^70. The two 1845–1846 exceptions are the impromptu 27
February 1845 meeting of the Twelve and other council members, which Clayton did not attend,
and the 13 January 1846 meeting, which was attended by the council and the captains of the
emigrating companies. (Council of Fifty, “Record,” 27 Feb. 1845 and 13 Jan. 1846, pp. 248, 522
herein.)^71. Council of Fifty, Roll, 22 Apr. 1845–27 Dec. 1846.^72. Council of Fifty, “Record,” 4
Feb. 1845, pp. 222–225 herein.^73. Council of Fifty, “Record,” 4 Mar. 1845.^74. Council of Fifty,
“Record,” 11 and 18 Mar. 1845, pp. 298, 325 herein.^75. Clayton, Diary, 14 Apr. 1847; see also
Source Note for Council of Fifty, “Record,”.^76. Council of Fifty, Minutes, 18 and 19 Jan. 1846,
pp. 541, 545 herein.^77. See, for example, Kimball, Journal, Dec. 1845–Jan. 1846; Clayton,
Journal, 10 Dec. 1845; 21–23 and 25 Jan. 1846; and Council of Fifty, Minutes, 19 Jan. 1846.^78.
Clayton, Diary, 27 Feb. 1846.^79. Council of Fifty, Minutes, 19 Jan. 1846.William Clayton. Circa
1866. As clerk of the Council of Fifty, Clayton recorded the minutes of council meetings. (Church
History Library, Salt Lake City.)Part 1: March–June 1844The minutes in this section begin with a
10 March 1844 meeting called by JS to discuss letters just arrived from the pineries in
Wisconsin Territory, where men supplying timber for construction of the Nauvoo temple and the
Nauvoo House neared the end of their assignment. Discussion of the proposals contained in the
letters provided the context for organizing the Council of Fifty the following day. The final minutes
in this section record a brief session on 31 May 1844 convened to hear James Emmett’s report
of his council-assigned mission to American Indians in Wisconsin Territory. That meeting
adjourned sine die—that is, without another meeting being scheduled—and the council never
again met under the direction of JS, who with his brother Hyrum was murdered less than a
month later.JS convened the Council of Fifty or Kingdom of God on eighteen days for a total of
at least twenty-nine council meetings, twenty-five of which are captured in William Clayton’s
official record.1 With only a few exceptions, the initial minutes for these meetings were created
first by Clayton, the clerk of the council, who wrote notes on loose paper during the meetings,
and all were later inscribed by him into the small bound book he procured to constitute a
permanent record. The first four entries of the record book (10, 11, 13, and 14 March) bear the
marks of having been later reconstructed from Clayton’s memory and diary. After 14 March
1844, the minutes that Clayton copied into the small bound book appear to be a fair copy of
rough notes or minutes taken at the time of the meeting.Several measures that occupied the
council from March through May 1844 had their genesis outside the council; although they had
been discussed and to some degree set in motion earlier in other venues, the newly formed
council became the primary forum for managing them. These included overseeing JS’s 1844
presidential campaign, uniting American Indians and seeking to make allies of them, and finding



a new home beyond the boundaries of the United States where Mormons could create a
government of their own. From the perspective of council members, these initiatives and related
discussions in the council were part of a broader strategy to obtain safety and refuge for the
church and its members. These minutes preserve discussions about the meaning of the
kingdom of God, about theocracy (or what Latter-day Saints sometimes termed
“theodemocracy”), and about JS’s perspectives on government and the U.S. Constitution.In
addition to the minutes, Clayton inscribed into the record book copies of two April 1844 letters
discussed in the council on 13 May and a list of the membership of the council as it stood on the
final day of adjournment, arranged by age. He closed the 1844 record with a retrospective
account of some of JS’s activities during June 1844, including increasing opposition, JS’s
incarceration in Carthage, Illinois, and his mob murder on 27 June while awaiting trial.Following
the last meeting of the council with JS on 31 May 1844, the council did not assemble again until
4 February 1845, when it was reorganized under Brigham Young’s direction.First volume.
William Clayton began keeping a fair copy of the Council of Fifty minutes in this small blank
book. Council of Fifty, “Record,” vol. 1, Church History Library, Salt Lake City. (Photograph by
Welden C. Andersen.)_________________________^1. The meetings not captured in the
record are a late afternoon session of 10 March (this record captures only the evening session
that day), one meeting or possibly even two on 12 March (Clayton was likely absent for any
meetings held that day), and a morning and evening session of 13 March (this record appears to
capture only the afternoon session of that day). For further detail, see the editorial notes
preceding the entries for 10 and 13 Mar. 1844, pp. 17, 45 herein.10 March 1844 • SundayLetters
to the First Presidency and Quorum of the Twelve proposing a new gathering center for Mormon
settlement in the Republic of Texas provided the immediate impetus for the organization of the
Council of Fifty in March 1844. The proposal may have grown out of earlier interest in the
southern states as well as the Republic of Texas. JS’s journal notes that a few months earlier, on
27 October 1843, he conversed with George Miller and Peter Haws, who had “just retur[ne]d
from the south.”1 Miller was the bishop for the settlement of Latter-day Saints who were logging
and milling pine at Black River Falls in Wisconsin Territory. Haws and other Mormon
missionaries preaching in Alabama and Mississippi had recently converted scores of
southerners.2 JS’s journal also notes that on 29 October, Miller and Haws met with Willard
Richards, JS’s secretary, and ordained William C. Steffey an elder in order to send him on a
mission to Texas.3 These notes in JS’s journal suggest that he and Miller shared a new interest
in the South and in Texas.Three months later, interest in Texas was expressed in the pamphlet
on JS’s political views published in support of his campaign for the presidency of the United
States. JS met with William W. Phelps on 29 January 1844 and instructed him on what should be
included in a public statement that would give his position on many political issues.4 They met
again on 5 February to review what Phelps had written, and JS apparently approved of the
document on 7 February, the date the published document bears.5 By 24 February fifteen
hundred copies of General Smith’s Views of the Powers and Policy of the Government of the



United States had been printed.6 Unlike most northerners, JS advocated the annexation of
Texas as part of an ambitious yet peaceful agenda of American expansionism. He proposed that
“if Texas petitions Congress to be adopted among the sons of liberty, give her the right hand of
fellowship; and refuse not the same friendly grip to Canada and Mexico.” Whenever “a
neighboring realm peti[ti]oned to join the union,” JS’s position would be “come: yea come Texas:
come Mexico; come Canada; and come all the world—let us be brethren: let us be one great
family; and let there be universal peace.”7On 7 March 1844 JS explained his position on Texas in
an address to a congregation in Nauvoo. He warned that if the United States did not annex
Texas, the republic would form an alliance with the British that would expose America’s western
frontier to an attack. JS acknowledged that many opposed annexation because Texas would
come into the union as a slave state, upsetting the balance of power between northern and
southern states in Congress. He argued, however, that protecting America from British intrigue
and invasion was more important. In JS’s view, the congressional balance of power could be
restored by converting slave states into free states or by annexing Canada. Anticipating the
concern that many would have with such a large number of emancipated slaves, JS stated that
the freedmen could be sent through Texas to Mexico—to live “where all colors are alike.”8The
day after JS delivered this address, George Miller arrived in Nauvoo carrying two letters from
Wisconsin, where church members had been logging pine since 1841 to supply lumber for the
Nauvoo temple and the Nauvoo House.9 The Wisconsin Saints had recently met to assess their
situation. They estimated that by July 1844 they could supply more than enough lumber for both
buildings, which would fulfill their original purpose in going to Wisconsin. However, over time
they had taken on two new priorities. One was to continue logging in order to raise funds for the
church, and the other was a growing interest in proselytizing the American Indians in the area.10
A delegation of local Indians had recently visited the Wisconsin Saints to inform them that they
would have to pay federally regulated rates for further logging on the Black River above the falls.
While this development changed the prospects for using the lumber mills to raise money, the
meeting helped solidify relations between the Mormons and the Indians. Noting the poor
prospects for making money in Wisconsin and the recent proselytizing success in the South, the
Wisconsin Saints proposed that they abandon the milling venture and establish a new gathering
center in Texas for southern Saints. In terms of raising money for the church, they expected they
would do so more successfully by instituting a consecration program among gathered planters.
As for the Indians, the Wisconsin Saints felt they could persuade them to move to Texas with
them, and that the Saints there could then use Texas as a doorway to proselytize among Indians
throughout the Americas.The Wisconsin Saints appointed a committee—consisting of Lyman
Wight, George Miller, Pierce Hawley, Phineas R. Bird, and John Young—to write up their views
and send them to church leaders in Nauvoo. As a member of the Quorum of the Twelve
Apostles, Wight was the ranking ecclesiastical officer and served as the president of the branch
at Black River Falls.11 He was also a trustee of the Nauvoo House Association, which oversaw
the construction of the Nauvoo House and the Wisconsin lumber operation.12 The lumber



operation had begun at Miller’s suggestion. As president of the Nauvoo House Association and
as a bishop, Miller procured and managed the supplies and provisions of the settlement.13
Hawley and Bird served as counselors to Bishop Miller and helped manage the implementation
of a communal economic system among the Wisconsin Mormons.14 Young, a relatively recent
convert, may have been selected to serve as a scribe.15 The committee assigned Miller and
Wight each to draft a letter to send to Nauvoo, which they did separately. After reviewing the two
drafts, the committee resolved to send both letters. Each letter is dated 15 February 1844,
addressed to JS and the Quorum of the Twelve Apostles, and signed by the five members of the
committee. The committee initially chose Young to carry the letters to Nauvoo, but it was later
decided that Miller would bear them.16Miller delivered the letters to JS in Nauvoo on the
afternoon of Sunday, 10 March 1844. JS perused the letters and some discussion ensued. At
4:30 p.m. JS met in the Nauvoo Mansion with Miller, available members of the Quorum of the
Twelve, and the temple committee. The men reacted favorably to the petition from the Wisconsin
Saints. Though his journal entry for this day is somewhat ambiguous, JS apparently suggested
the production of a revised version of the U.S. Constitution that would protect all men in their
rights as well as the possibility of amending the Texas Constitution. After breaking for supper, the
group reconvened at “7 eve” in “the assembly room” over JS’s store.17 JS organized the meeting
by appointing Willard Richards as chairman, whereupon Richards appointed William Clayton the
clerk. According to the account below, the letters were further discussed, after which JS
expressed satisfaction with the “union of feeling” that prevailed among the brethren with whom
he was meeting and also between themselves and the Wisconsin Saints. The meeting
continued until a “late hour” before being adjourned until the next morning.Clayton’s account of
the evening meeting, reproduced below, is evidently a reminiscent reconstruction. The wording
of this initial entry for the 10 March meeting, which provides context for the formal organization
of the council on 11 March, suggests that it was written sometime after 11 March—probably in
July or August 1844.18 In his narration of the events of 10 March, Clayton does not recount the
afternoon meeting that preceded the evening meeting, apparently because he was not in
attendance.19 Clayton’s retelling of the events of the day in the council record mistakenly
implies that the Twelve did not meet with JS before the evening meeting. Moreover, Clayton’s
account of the evening meeting lacks important details regarding subjects of discussion that are
reported for that day in JS’s journal. However, Clayton’s entry in the council record does include
transcripts of the letters from Miller and Wight. Whereas Clayton apparently did not have raw
contemporary minutes from which to draw, he did have these significant letters. While the
lengthy letters from Miller and Wight constitute the bulk of the entry, Clayton framed the letters
within a narrative of the council’s origins. Overall, Clayton composed the first entry of the
“Record” as an introduction to the Council of the Kingdom.Recordof theCouncil of Fifty
orKingdom of God—1844—[½ page blank] [front pastedown]This Council was organized on the
strength of the contents of two letters from the brethren in the Pine Country which president
Joseph Smith received by the hands of George Miller and Alexander Badlam20 on Sunday the



10th. day of March A. D. 1844. The letters read as follows:—2122Black River Falls.February
15th. 1844To the First Presidency and the quorum of the Twelve of the Church of Jesus Christ of
Latter Day Saints. Dear Brethren, Through the goodness and mercy of God23 the Eternal
Father, and grace of our Lord and Savior Jesus Christ, we are permitted to write and send by a
special messenger, a concise [p. [1]] account of our lumbering opperations, together with the
apparent prospects of the introduction & spread of the Gospel among the Chippewa &
Menomanee [Menominee] Indians,24 and also the projects of our hearts in regard to future
opperations in spreading the Gospel South in all the extent of America and the consequences
growing out of the same, all of which we beg leave to submit to your consideration, that we may
have your concurrence or such views as shall be in accordance with the mind & will of the Lord
and govern ourselves in accordance thereto.Title page and first page of the “Record.” Council
clerk William Clayton began the council’s record with a title and a brief historical introduction.
The introduction includes transcripts of two letters from the Mormon logging and milling
operation in the Wisconsin Territory pine country. Later, the blank space on the title page was
used to pencil in a short index for the Joseph Smith–era minutes. Handwriting of William Clayton
and unidentified indexer. Council of Fifty, “Record,” vol. 1, title page and p. [1], Church History
Library, Salt Lake City. (Photograph by Welden C. Andersen.)Since we have been here
lumbering we have had many difficulties to encounter, but the main hindrance to our successful
operations was the feeding, clothing and transporting a great many lazy, idle men, who have not
pro[p. [2]]duced any thing by their pretended labor, and thus eating up all that the dilligent and
honest could produce by their unceasing application to labor, & we have not yet got entirely clear
of such like persons.25 But under all these mighty clogs and hindrances we have been able to
accomplish and have in progress, so that we can deliver in Nauvoo about one Million feet of
Lumber by the last of July next, which will be a great deal more than what is necessary to build
the Temple and Nauvoo House,26 besides all this we have made valuable improvements here,
all the result of much labor done under trying circumstances.27We have recently ascertained
that the land from the falls of Black River to its sources is the property of the Menomanee
Indians, and the Genl. government having urged [p. [3]] them to move off of the lands in the
vicinity of Green Bay onto their own lands.28 The Indians say they will, provided the Government
will remove all strange Indians and tresspassing white men off of their lands—consequently the
Agent29 and Superintendant of Indian affairs are taking such steps as will stop all further
tresspassing on the Indian lands, on the Wisconsin, Black and Chippewa Rivers under the
penalties of the laws relative to the case.30Menominee land claims and Mormon lumber
operations, Wisconsin Territory, 1844. By 1836 the Menominee Indians had ceded much of their
territory to the United States. Despite these cessions, most of the Menominee—like their
Chippewa (Ojibwe) and Winnebago (Ho-Chunk) neighbors—continued to live on their traditional
lands. However, once the public sale of their lands began in the fall of 1843, the Menominee
were under increasing pressure to relocate west of the Wolf River. Anticipating an influx of
displaced Menominee, Chief Oshkosh laid claim to a broad swath of territory west of the



Wisconsin River in the winter of 1843–1844. This area included the Mormon logging camps
north of Black River Falls. (Research by Jeffrey D. Mahas. Design by Blake A. Baker.)Chief
Oshkosh. Circa 1854. In the winter of 1843–1844, Oshkosh, the principal chief of the
Menominee Indians, claimed land in Wisconsin Territory that included the Mormon logging
camps along the Black River. When negotiations between Oshkosh, George Miller, and a federal
Indian agent failed to resolve the conflicting claims, Miller and other church leaders at Black
River Falls wrote to Joseph Smith suggesting a move to Texas. (Courtesy Oshkosh Public
Museum, Oshkosh, Wisconsin.)We sent Brs Miller and [Cyrus] Daniels in company with the
principal Chief of the Menomonee Indians over land to the Wisconsin River, to ascertain more
about the matter. They saw the Agent, found him a gruff austere man determined to stop all [p.
[4]] tresspassing on Indian land.31 The Indians are willing to sell privileges32 to individuals for
lumbering & cutting timber as they have hitherto done, but the agent is opposed to it. Thus a
difficulty arises between themselves.33 Now as regards the introduction of the Gospel of Christ
among the Indians here it will require more exertion to all appearances to check the enthusiastic
ardor of these our red brethren untill the full principles of faith in our Lord and Saviour Jesus
Christ shall be reasoned into their minds, than to urge them on to receive it—They have great
confidence in us—34 The country belonging to these Northern Indians is a dreary cold region,
and to a great extent, Cranberry Marshes, pine barrens, and Swamps with a small amount of
good land, scarce of game, [p. [5]] and only valuable in Mill privileges, and facilities for lumbering
purposes.35 As to minneral resources they have not been fully developed. There is no doubt as
to the abundance of Iron ore, but uncertain as to quality.36 Now under all of these
circumstances, a few of us here have  arrived at this conclusion in our minds, (such as can
undergo all things,) that as the Gospel has not been fully opened in all the South and South
Western States, as also Texas, Mexico, Brazil &c, together with the West India Islands—Having
produced lumber enough to build the Temple & Nauvoo House—also having an influence over
the Indians so as to induce them to sell their lands to the United States, and go to a climate
south west more congenial (all according to the policy of the [p. [6]] U. S. Government)37 and
having also become convinced that the Church at Nauvoo are or in the Eastern States will not
build the Nauvoo House according to the commandment, neither the Temple in a reasonable
time.38 and that we have so far as we have made trials got means in the South,39 we have it in
our minds to go to the table lands of Texas40 to a point we may find to be the most eligible, there
locate, and let it be a place of gathering for all the South41 (they being incumbered with that
unfortunate race of beings the negroes)42 and for us to employ our time and talents in gathering
together means to build according to the commandments of our God, and spread the Gospel to
the nations according to the will of our heavenly father. We therefore our beloved brethren [p. [7]]
send our worthy brother Young, with a few of our thoughts on paper, that you may take the
subject matter under consideration and return us such instructions as may be according to the
mind and will of the Lord our God. We have thought it best to sell the mills here if you may think it
expedient. We feel greatly encouraged to spend and be spent in the cause of Christ43 according



to the will of our heavenly Father.You will therefore after due deliberation send us by the hands of
brother [John] Young such instructions as may be the result of your deliberations. Holding
ourselves ready under all circumstances in life to try to do all things whatsoever commanded or
instructed to do by those [p. [8]] ordained to direct the officers of the church of Jesus Christ.
Subscribing ourselves yours truly while life shall endure.Select Committee towrite expression of
theviews of the branch of theChurch at BlackRiver Falls.Lyman WyghtGeorge MillerPhineas R.
BirdPierce HawleyJohn YoungJoseph Smith P. C. [president of the church]Brigham Young P. T.
[president of the Twelve]Willard Richards Clk. [clerk]44Black River Falls Wisconsin Territory
Febry 15th. 1844To Joseph Smith President of the Church of Jesus Christ of Latter Day Saints,
and to the Twelve Apostles, Greeting [p. [9]] Believing a concert of action in all things in this
Church to be highly important, we deem it necessary under existing circumstances to make you
acquainted with our views and feelings, temporal and spiritual prospects as they now exist. We
wrote you last fall a full and complete description of this country as high as the falls on Black
River without exageration giving a slight description of the Pinery.45 With the exception of
several renegadoes and false brethren,46 things passed smoothly on untill some time in the
month of January when we were visited by three different tribes of Lamanites upon the most
friendly terms, receiving us as their councillors both temporal and spiritual. The [p. [10]] names of
those tribes Menomonees, Chippewa and Winnebagoes,47 they informed us that all the land
above the falls belongs to the Menomonee tribe, and that the Agents & the Governor, the
general Agent in the North West of all the Indian affairs, had agreed with them to remove all the
lumbermen from Black River, Chippewa and Lemanware [Lemonware]48 rivers by their request,
but after a lengthy conversation with them they felt to treat us as their friends and not their
enemies—49We dispatched two messengers (namely) George Miller and Cyrus Daniels to go
immediately to Wisconsin, where they met with the Agent, who give them to understand we
could get the timber which is already cut at a [p. [11]] reasonable rate, and for any future
prospect, we will be under the necessity of entering into a contract. We calculate the present
prospect for lumber betwixt this and the last of July next, will be from 8 to 12 hundred thousand
feet, which we deem will be all sufficient to finish the two houses, which will accomplish the
mission on which we started to this country.We therefore as a branch and a member of the body
of the Church of Jesus Christ of Latter Day Saints chose the following committee (namely)
Lyman Wight, George Miller, Pierce Hawley, Phineas Bird and John Young to correspond with
your Revr. council, [p. [12]] giving you our views concerning matters and things and requesting
your council on the same— This committee views it inexpedient is to purchase standing timber
on so rapid and unnavigable a stream for the purposes of making lumber to gain wealth. The
Lamanites owning this land, notwithstanding their great anxiety to receive the Gospel and the
book of Mormon have a strong desire, if councilled by us so to do, to go South West where game
is more plenty as their only resource here for a living, is the pittiful annuities50 and proceeds
from their pine timber, which timber is the only inducement to the [p. [13]] Government to
purchase their lands. This committee is therefore led to take a brief view of the South and



Western part of North America, together with the Floridas,51 Texas, West India Islands and the
adjacent Islands to the Gulf of Mexico, together with the Lamanites bordering on the United
Territories from Green Bay to the Mexican Gulf,52 all crying with one voice through the medium
of their cheifs. give us an understanding of your doctrine and principles for we perceive that your
ways are equal and your righteousness far exceeds the righteousness of all the Missionaries
that we have yet become acquainted with, that your conduct with one another is like that of ours
[p. [14]] and that all your feasts and attendant ceremonies are precisely like ours.Your servants
the Committee have viewed the Colarado River with all its beautiful hills and vallies and fertile
soil with deep regret when viewing the countless thousands of inhabitants on either side thereof,
without the knowledge of God or the doctrine of the Church of Jesus Christ of Latter Day Saints,
and say in their hearts, would it be expedient to form a mission of those true and full blooded
Ephraimites53 who from principle and love of the truth have born the most extreme burdens,
fatigue and hunger to prosecute the mission to [p. [15]] procure lumber sufficient to build the two
houses, to open the door to all the regions which we have named, which regions have never yet
had an opportunity to hear the gospel, and to be made acquainted with the plan of salvation; or
shall they continue to suffer the fatigues of hunger, wet and cold in a rigid inclement climate for
the pittiful sum that it shall avail them after undergoing those hazardous perils. Or shall they, like
Timothy and Titus, with Paul, hazzard the perils of sea and land54 through the Southern States
and West India Islands and all the Lamanite world, go forth and proclaim to them the Gospel of
our Lord and Saviour Jesus Christ and teach [p. [16]] them to build up Zion.Is there not
thousands of the rich planters who would embrace the gospel and if they had a place to plant
their slaves, give all the proceeds of their yearly labor if rightly taught, for building up the
Kingdom, being directed by the President of the whole church to make the right application? We
answer yes, we believe they would—— Your servants the Committee are of the opinion that a
concert and reciprocity of action between the North and the South would greatly advance the
building up of the Kingdom. The Committee is well informed of the Cherokee and the Choctaw
Nations who live between the State of Arkansas [p. [17]] and the Colorado River of the Texas
owning large plantations and thousands of Slaves and that they are also very desirous to have
an interview with the Elders of this Church upon the principles of the Book of Mormon.55 This
Committee is of the opinion that they can choose Soldiers for this expedition who are as
undeviating in the principles of the doctrine of Christ and the Book of Mormon as the sun in his
daily course, and as indefatigable in their exertions in this cause as the earth is in its daily
revolution. This committee views it as a matter of investigation whether would the Southerner
with his Slaves and abundance of wealth do better to take them to some slave[p. [18]]holding
point, keep them in lively exercise according to his former customs and habits, turning over his
yearly proceeds into the hands of the trustee in trust for the whole church;56 or to abolish
slavery and settle himself in a climate uncongenial to his nature and entirely derogatory to his
former occupations in life.After having procured the lumber for those two houses the Committee
is of the opinion that the preaching the Gospel and raising funds in the South would be a far



more speedy way of accomplishing the work than any other that could be introduced at the
present time. [p. [19]]We your servants, therefore will wait patiently the result of your Council and
submit ourselves to the same with all cheerfulness, our only object being to advance the cause
and Kingdom of God, stand ready to take hold whenever your wise council may consider it to be
of the most advantage. This committee view with deep regret the many different teachings this
church has received concerning the distribution of their property, such as raising funds for the
printing of tracts, evidences of the Book of Mormon, and pamphlets of various descriptions,
which we consider has not advanced the cause in the least degree, but has tended directly to
sap the foundation of building the [p. [20]] houses,57 We therefore believe that no person
embracing the doctrine of the Church of Jesus Christ of Latter Day Saints, should give any part
or parcel of their property without a direct council written or oral from the first Presidency of the
Church.Whereas the Committee having appointed George Miller & Lyman Wight to write the
views of the committee, each wrote separate & apart, having laid the same, before the
committee, the Committee resolved that both productions be sent without alterations. We the
committee conclude by subscribing ourselves your friends and well wishers in the Lord; praying
a speedy answer [p. [21]] from your worthy council or the word of the Lord.Select Committee to
writeexpression ofthe views of the branchof the Church atBlack River Falls.Lyman WyghtGeorge
MillerPhineas R. BirdPierce HawleyJohn YoungJoseph Smith Senr. P. C58Brigham Young P.
T.Willard Richards clk.— — — — — — — — — — — — — — —These letters were presented to
president Joseph as before stated in the afternoon of Sunday the 10th. March 1844.59 Some
conversation was had on the subject60 & a meeting appointed in the evening to be held over the
store at early candle light. The Twelve were notified to be present.61 [p. [22]]Joseph Smith’s
store. Circa 1885–1886. In addition to functioning as a general store, this structure contained the
offices of Joseph Smith and Willard Richards as well as a large assembly room on the second
floor, which was regularly used for social, municipal, and ecclesiastical purposes. The
preliminary meeting of what became the Council of Fifty was held in the assembly room on the
evening of 10 March 1844. The council regularly met in this space until other accommodations
such as the Masonic hall and Seventies Hall became available. Photograph taken or obtained by
Brigham H. Roberts. (Church History Library, Salt Lake City.)At early candle light the brethren
met according to appointment.62 President Joseph Smith called E[lde]r W. Richards to the chair.
The chairman then called Er Wm Clayton to be clerk of the meeting After being organized the
chairman called upon the clerk to read the two letters from the pine country which was done.
The brethren then began each to express his views of the subject set forth in the letter. It was
encouraging to witness the union of feeling which prevailed on the subject and it was plain that
although separated a long distance from each other yet the same feelings had run through the
minds of the brethren here as was [p. [23]] contained in the letters.63 Prest. Joseph said he
wanted all the brethren to speak their minds on this subject and to say what was in their hearts
whether good or bad. He did not want to be forever surrounded by a set of “dough heads” and if
they did not rise up and shake themselves64 and exercise themselves in discussing these



important matters he should consider them nothing better than “dough heads”. He gave some
good advise which seemed to have due effect. The meeting was prolonged being occupied by
several of the brethren speaking their views untill a late hour65 when upon motion the meeting
adjourned untill tomorow at 9 o clock A.M. [p. [24]]11 March 1844 • MondayOn 11 March 1844
the Council of Fifty met at 9:00 a.m. in a large upstairs assembly room in the home of church
member Henry W. Miller that was often used for meetings of the Nauvoo Masonic Lodge. JS’s
journal also noted a meeting convened in the afternoon in the same location, and William
Clayton’s journal noted that the men were “in Council again all day.”66 After the men took an
oath to keep their proceedings secret, JS oversaw the formal organization of a new council. The
twenty-three men present received JS as the council’s “standing chairman.” JS also gave them
instructions on the unanimity required in decision making. In 1846 William Clayton recalled that
at this meeting, the council resolved that their organization would be “an eternal principle.”67As
with the minutes for the other initial meetings through 14 March 1844, Clayton evidently
reconstructed these minutes at a later date. This may explain why the minutes do not mention a
committee to draft a constitution. At the end of the 19 March minutes, likely the first minutes in
this record written from loose contemporaneous notes, Clayton added the following: “On
Monday the 11th. it was Resolved to draft a constitution which should be perfect, and embrace
those principles which the constitution of the United States lacked, and on motion John Taylor
Willard Richards, Wm W. Phelps and Parley P. Pratt were appointed a committee to draft a
constitution and present it to this council for their approval or disaproval.”68Beginning of first
regular entry. After providing an introduction to the council, which included transcripts of letters
from the lumber branch in Wisconsin Territory, William Clayton began the first regular entry in his
record. The first four entries in the record are apparently reconstructions based on Clayton’s own
journal and his memory. Handwriting of William Clayton. Council of Fifty, “Record,” vol. 1, pp. [24]–
[25], Church History Library, Salt Lake City. (Photograph by Welden C. Andersen.)Monday
March 11th. 1844 The council met in the room over brother Henry  W Millers house69 at 9 o
clock A.M. The brethren continued to express their views on the foregoing subjects and many
others of importance. All seemed agreed to look to some place where we can go and establish a
Theocracy either in Texas or Oregon or somewhere in California &c.70 The brethren spoke very
warmly on the subject, and also on the subject of forming a constitution which shall be according
to the mind of God71 and erect it between the heavens and the earth where all nations might
flow unto it. This was considered as a “standard” to the people an ensign to the nations &c.72 [p.
[25]] E[lde]r Lucian [Lucien] Woodworth was very sanguine for the measure to be carried into
effect. He said he had long desired it and now inasmuch as it had been proposed to organize
this meeting into a council he was in favor of its being organized on an eternal principle after the
order of God, every member of it to be bound to eternal secrecy as to what passed here, not to
have the privilege of telling anything which might be talked of to any person even to our wives,73
and the man who broke the rule “should lose his cursed head”.74 He finally offered this as a
resolution which was passed unanimously and became a law of the council. Prest. Joseph gave



much instructions on many subjects & laid down the order of organization after the pattern of [p.
[26]] heaven.75 The following brethren being present they were all unanimously admitted
members of the council to wit.76 President Joseph Smith was received as our standing
chairman. Hyrum Smith, Brigham Young, Willard Richards, Parley P. Pratt, Orson Pratt, John
Taylor, Heber C. Kimball, George A. Smith, Wm W. Phelps, Lucian Woodworth, George Miller,
Alexander Badlam, Peter Haws, Erastus Snow, Reynolds Cahoon, Amos Fielding, Alpheus
Cutler, Levi Richards[,] Newel K. Whitney,77 John M. Bernhisel, Lorenzo D. Wasson and Wm
Clayton.78 These brethren were all seated in order according to their ages the oldest member
being seated at the right hand of the chairman and forming a semicircle in front [p. [27]] of the
chair the youngest member seated at the left of the chairman.79 Whenever any resolution was
offered to the council all the members had to vote viva voce beginning at the oldest and on down
to the youngest. Willard Richards was appointed Recorder and Wm Clayton Clerk.80 After this
organization and all having taken their seats the chairman continued his instructions. He said it
was universally necessary before any resolution could become a law to have the vote of all the
members of the council unless some of the members should be absent on business for the
council.81 The most perfect harmony prevailed during the whole of this council and the brethren
all feel as though the day of our deliverance was at hand.82  see March 19. close of minutes 83
[p. [28]]13 March 1844 • WednesdayJS’s journal notes that the council met on 12 March, a date
for which William Clayton’s council record contains no entry. According to JS’s journal, JS told
local schoolteacher Joseph Cole to find another place to meet because he “wanted the room
over the store for more impo[r]tant purposes.” JS then “calld the council of the previous day
which assembld in the P.M. & ev[en]ing” in the assembly room above his store.84 Clayton, who
apparently reconstructed the council record entries of 10–14 March from his journal, likely did
not attend the 12 March meeting. His journal entry for 12 March notes, “At the Prest. all day
Recording Deeds. P.M. at the Lodge.”85Clayton may have also missed part of a council meeting
held the morning of 13 March. In the following account of the 13 March meeting, which expands
upon his journal entry for that day, Clayton stated that the meeting began at eleven o’clock.86
However, JS’s journal notes that in the morning JS was “in council 9. to 12.” Sources suggest
that the council met in the morning, afternoon, and evening on 13 March.87 It likely met in the
assembly room in the upper story of JS’s store, where it had met the day before. JS’s journal
also notes that on 13 March he and Hyrum Smith gave council member Amos Fielding a “letter
of Attorney to transact business in England.” This note appears between mention of the morning
meeting and a note regarding another council meeting apparently held later in the day.88
Fielding left for England that day.89 Wilford Woodruff wrote that he attended the council for the
first time on 13 March, after arriving in Nauvoo that evening.90This retrospective entry in
Clayton’s council record—which focuses on the admittance of Orson Hyde, Woodruff, and
James Emmett—clearly fails to record most of the day’s council discussion and may conflate or
confuse the timing of events. No other record exists to clarify what occurred.91Wednesday
March 13, 1844 This morning at 11 o clock the council was convened by order of the chairman.



After organization92 the chairman presented Elders Orson Hyde, Wilford Woodruff,93 and
James Emmett94 to the council for their admission to membership. The letters from Black river
were read95 and the nature and object of the meeting explained by the chairman after which the
candidates were called  up on to express their feelings and determinations and say if they were
willing to abide by the Resolution offered by E[lde]r L[ucien] Woodworth.96 The brethren then
stated their determination to abide by the order [p. [29]] and their gratification for the glorious
prospects in view. Their feelings corresponded with the rest on the subject touched upon in the
letters. A vote was then taken and they were unanimously admitted members of the council.For
the benifit of these brethren the other members were requested to state the proceedings of the
previous meetings which was done.14 March 1844 • ThursdayOn 14 March 1844 the council
met in the upper floor of JS’s store from 9:00 a.m. to 1:00 p.m. and from 4:00 to 7:00 p.m.97
Clayton’s retrospective account lacks the detail that contemporary notes could have supplied,
nor could he rely on the uninformative entry in his own diary. This brief account in the minutes
focused on only one event: receiving by revelation the name of the Kingdom of God.98 In
December 1846 William Clayton described for new members of the council the reception of this
revelation. He reported that, following “the main subject of discussion” during the council
meeting, JS himself wrote the revelation “on a scrip.”99JS’s journal for this day additionally notes
that council member Lucien Woodworth was “sent out on a Mission.”100 Woodworth’s
assignment included traveling to the Republic of Texas and negotiating with President Sam
Houston regarding the possibilities of a Mormon settlement. According to a later recollection,
council member George Miller was also sent to the Wisconsin pineries to “bring down Lyman
Wight” and to “be back by the time Woodworth might return from Texas.” Miller stated that he and
Woodworth left for these assignments on the same day, likely shortly after this council
meeting.101 Miller returned to Nauvoo with Wight on 1 May 1844; Woodworth arrived on 2 May
1844 and reported on his mission in a council meeting the following day.102Thursday March
14th. 1844 This day the council was together all day again, and the same subjects continued in
discussion: as previously. The name of the council was discussed and the Lord was pleased to
give the following Revelation;103 “Verily thus saith the [p. [30]] Lord, this is the name by which
you shall be called, The Kingdom of God and his Laws, with the keys and power thereof, and
judgement in the hands of his servants.Ahman Christ.”104This was read to the council and a
vote taken whether the members would adopt that as their name. the vote was unanimous in the
affirmative. When this was given there was a general feeling of joy and gratitude ran through the
brethren, every heart was satisfied and we had a season of rejoicing before the Lord. It was
considered wisdom to burn the minutes in consequence of treachery and plots of designing men.
—105 [p. [31]]Revelation of the name of the council. On 14 March 1844 Joseph Smith dictated a
revelation to the Council of the Kingdom of God (later Council of Fifty) that gave the council’s full
and proper name. Handwriting of William Clayton. Council of Fifty, “Record,” vol. 1, pp. [30]–[31],
Church History Library, Salt Lake City. (Photograph by Welden C. Andersen.)19 March 1844 •
TuesdayThe council met on 19 March 1844 from 9:00 a.m. to 12:30 p.m. and reconvened at 2:00



p.m. William Clayton wrote in his journal that he attended the Nauvoo Masonic Lodge in the
evening, suggesting that the afternoon meeting of the council did not last into the evening.106
JS’s journal notes that the council met in the assembly room—the main room in the second story
of JS’s store.107Beginning with this entry in the record, the accounts of the meetings are more
detailed. Clayton’s record of the previous meeting notes that a decision was made to burn the
minutes. From this 19 March entry forward, it appears that Clayton used his rough minutes to
create these record book entries, rather than reconstructing the meetings from journal notes and
memory at some point later in 1844.After eight new members were admitted to the council, JS
gave “instructions on the order of the kingdom of God,” which were not recorded. Willard
Richards proposed a measure that would receive careful attention in future meetings—that the
council petition the federal government to authorize JS to raise volunteers to protect Texas and
Oregon from foreign invasion. Sidney Rigdon and others contrasted the nations of the earth with
the kingdom that God would establish. Council members drew upon Daniel and other books of
the Bible to discuss the expected triumph of the kingdom of God and principles of truth.Tuesday
March 19th. 1844 Council met at 9 A.M and organized according to order after which the
chairman presented Samuel Bent,108 Uriah Brown,109 Sidney Rigdon,110 Wm. Marks,111
John D. Parker,112 Orson Spencer,113 Samuel James,114 and Orrin P[orter] Rockwell115 for
admission to membership.The object of the council and its order was made known to these
candidates by the chairman, who also gave many instructions on the privileges & blessings
pertaining to the kingdom of God. On being called upon the candidates severally expressed their
willingness and determination to abide by the regulation of the council, whereupon they were [p.
[32]] unanimously admitted members of the kingdom and took their seats in order.The Chairman
continued his instructions on the order of the kingdom of God.E[lde]r Hyrum Smith followed the
chairman and said that the time was at hand when the prophecies should be fulfilled, when the
nations were ready to embrace the gospel and when the ensign should be lift up and the
standard to the people and he believed if we will set up the standard and raise the ensign the
honest in heart of all nations will immediately begin to flock to the standard of our God.On
motion the Clerk read the two letters from black River for the benifit [p. [33]] of the new members.
The name of the council was also read116 and unanimously accepted. after which Er John
Taylor addressed the council on the subject of the filfillment of the prophecies of Daniel showing
that the time is at hand when the principles of eternal truth & righteousness shall prevail.117 He
next took a view of the positions and prospects of the different nations of the earth. He referred
especially to the United States England, Ireland, Scotland, France, Poland, Switzerland,
Germany &c. He concluded his remarks untill this afternoon and the council then adjourned an
hour and a half. [p. [34]]2 o clock P.M. Council met pursuant to adjournment and proceeded to
business.Er Willard Richards presented the following resolution for the consideration of the
council— “Resolved that a “communication be made immediately to the General Government
through our representative, Mr [John] Wentworth,118 specifying that General Joseph Smith will
protect the Texas and Oregon from all foreign invasion if the General Government will authorise



him to raise volunteers in the United States for that purpose”On motion of Er Rigdon the
Resolution was laid on the table to be considered at a succeeding meeting.119 [p. [35]]Er
George A. Smith made some remarks on general subjects.Er John Taylor continued his remarks
concerning the situation of the different nations of the earth showing that they were ripe to
receive the truth and that it is our duty and privilege to put them in possession of it and we are
willing to do it.Elder Sidney Rigdon commenced his remarks by expressing his gratitude for the
privilege of addressing the Council under present circumstances. He read Genesis chap 10 and
from that chapter entered into a lengthy address on the subject of the kingdom of God. He
referred to the character of Nimrod and the kingdom he established120 and followed the course
of the history of [p. [36]] the several kingdoms down to the days of Nebuchadnezar and then to
the present day in which we live. He contrasted the forms of the government of the different
nations with that which God design’d to establish as spoken of by the prophet Daniel.121 He
particularly referred to the idea that the dominion of Japheth is extended over the whole
earth122 and showed that it was destined to be transferred into the hands of Shem and his
posterity.123Er Orson Hyde followed Er Rigdon. He gave a spirited view of the glorious
prospects awaiting the people of God, and the certainty that God will establish his kingdom
according to the predictions of Daniel. He expressed his utmost delight in the in the work of God
and his determination to abide true and faithful. [p. [37]]Er Orson Spencer followed in the same
strain with the preceeding speakers.Er Erastus Snow referred to some of the remarks of Er O.
Hyde and then to the image spoken of by Daniel especially to the toes of the image, showing
that  as the Iron would not mix with the clay no more would the principles of eternal truth mix
with the dogma’s of Sectarianism, nor the principles of the kingdom of God amalgamate with the
injustice and oppression of the kingdoms of the world.124 He next referred to the prophecy of
Isaiah where he says as soon as Zion travelled she brought forth her children125 and inasmuch
as the kingdom of God is established it will roll and fill the whole earth126 [p. [38]]After Er Snow
got through the council adjourned untill thursday morning next at 9 o clock
— — — — — — — — — — — — — — —On Monday the 11th. it was Resolved to draft a
constitution which should be perfect, and embrace those principles which the constitution of the
United States lacked, and on motion John Taylor Willard Richards, Wm W. Phelps and Parley P.
Pratt were appointed a committee to draft a constitution and present it to this council for their
approval or disaproval.127 [5 lines blank] [p. [39]]21 March 1844 • ThursdayOn 21 March 1844
the council met from 9:00 a.m. to noon and reconvened at 2:00 p.m. William Clayton attended a
meeting of the Nauvoo Masonic Lodge in the evening, suggesting that the afternoon meeting of
the council did not extend into the evening.128 JS’s journal notes that the council met “over the
Store”—probably in the main assembly room in the second story of JS’s store.129 JS appointed
Samuel Bent, the oldest member of the council, to serve as the chairman pro tem in the morning
and Alpheus Cutler, the next oldest member, in the afternoon.The council decided to petition
Congress to make JS a member of the U.S. Army, with authority to take volunteers into the
western borderlands to protect Oregon and Texas from foreign invasion. A committee was



appointed to draft the petition, and Orson Hyde was chosen to carry it to Washington. The
council also decided to send James Emmett on a mission “to the Lamanites to instruct them to
unite together.” JS recommended that the Quorum of the Twelve Apostles select men to travel
throughout the states to electioneer for his presidential campaign.Thursday March 21—1844
Council met at 9 A.M pursuant to adjournment and opened by prayer from Elder Wm. Marks.The
chairman appointed Elder Saml. Bent chairman pro. tem.E[lde]r Willard Richards called up his
resolution offered on the 19th. inst. which was then ordered to be laid on the table130Er Newel
K. Whitney motioned that the minutes of the last meeting be read.Er John M. Bernhisel begged
to offer an amendment to Er Richards motion viz. that the word Texas be stricken out inasmuch
as the United States had no jurisdiction over that Territory.Er [Sidney] Rigdon rose to a point of
order [p. [40]] wherefore the motion to read the minutes was decided to be in order which was
done and they were accepted.131Er Rigdon asked some information respecting the manner of
keeping the minutes which was answered by the standing chairman.On motion the Resolution of
Er W. Richards was taken up for reconsideratinThe standing chairman made some remarks on
the resolution showing the necessity and propriety of petitioning government for the purposes
therein set forth.Er Hyrum Smith agreed with the preceeding speaker and was of opinion that if
we petitioned Congress they would grant our petition & gave reasons. [p. [41]]Er John Taylor
agreed with the preceeding speakers. Beleived congress would grant our petition. He referred to
a speech made made by Mr [Robert Dale] Owen in the house of Representatives on the subject
of the Oregon.132Mr Uriah Brown referred to a correspondence between Mr [Daniel] Webster &
the authorities of Mexico.133 He said there was a precedent on record and recommended the
sending of the petition.Er L[orenzo] D. Wasson was in favor of petitioning Congress.Prest.
Joseph Smith the chairman made some very encouraging and instructive remarks on the
subject before the council. After which there was a call for the question which was put &
unanimous[p. [42]]ly agreed to.134Er Rigdon requested permission to retire on account of his
health—agreed to.The standing chairman read an article from the Congressional Globe.135Er
W. Richards offered an amendment to the resolution just passed by adding the words “foreign
invasion & savage aggression” instead of “foreign foes”.Er L. D. Wasson made some remarks on
the amendment.The standing charman resumed instructionsEr Hyrum Smith moved that a
committee of three be appointed to draught a petition agreeable to the Resolution offered by Er
Richards to present to Congress. which motion was carried in affirmativeMotioned that Willard
Richards, [p. [43]] Hyrum Smith and Wm W. Phelps compose said committee—which was
carried unanimously in the affirmative.Er Richards asked if it was designed that this appointment
should hinder the one previously made, to which the standing chairman replied they must
continue their labors on the constitution136 at 12 the council adjourned 2 hours.2 o clock P.M.
Council met pursuant to adjournment The chairman called A[lpheus] Cutler to the Chair The
minutes of this mornings council was read and accepted.On motion of Er Richards a letter was
read which was written to Col. Solomon Copeland by Er Wilford Woodruff. [p. [44]] and it was
ordered that said letter be forwarded immediately.137Er Richards motion for amendment offered



in the A.M. was considered & lost.On motion of the standing chairman Er Orson Hyde was
appointed to carry our petition to Congress.Er Erastus Snow expressed his most sanguine
expectations that Congress would almost certainly grant our petition.Er O. Hyde agreed with Er
Snow and expressed his gratification at for the appointment conferred upon him and his
willingness to perform the mission.Er Rigdon made some lengthy and animated remarks on
various subjects particularly on the situation of Texas & [p. [45]] her position in regard to other
nations.The chairman pro. Tem. made some remarks on his experience and views on various
subjects.The standing chairman arose to move that brother James Emmett be sent on a mission
to the Lamanites to instruct them to unite together and cease their enmity towards each
other,138 to & to be diligent and faithful for that would be pleasing in the sight of our heavenly
father.139The motion was seconded by Er RigdonEr E. Snow asked a question for information
which was answered by Prest. J.Er O. Hyde was favorable to the missionEr [Peter] Haws
proposed that brother Emmett have someone to go with him.Prest. J. Smith objected. He
considered [p. [46]] it altogether unnecessary.Er L. D. Wasson asked for further explanation of
the nature of the nature mission which was also explained by prest. Joseph.The question was
called for, whereupon the vote was unanimous in the affirmativePrest. J. Smith proposed that
some one be appointed on a mission to Springfield and nominated Er Samuel JamesThe motion
was seconded by Er [Heber C.] Kimball the vote was unanimous in affirmative140Prest. J. Smith
moved that Cyrus Eddy be requested to accompany brother James to Springfield, and
requested Er O. Hyde to relate an anecdote concerning brother Eddy having a discussion with a
Mr Slocum a sectarian priest, which was done.141 [p. [47]] Prest. J. Smith motioned that Er
Erastus Snow have a mission appointed him to Vermont which was seconded by Er B[righam]
Young and carried unanimously.142Er Willard Richards moved that the Elders who are sent out
by this council, begin their operations & preach from the time they leave this council untill they
return.A motion was made to adjourn till Tuesday next at 9 o clock A.M.Er O. Hyde arose to ask
some instructions which was given by Prest. J. Smith. He also asked whether he should fulfil his
intended mission to Fort Madison. Answer’d in the affirmative143Er Samuel James asked a
question which was answered by prest. J. Smith [p. [48]]Mr Uriah Brown made some
observations concerning the feelings & views of Mr [James] Semple in regard to the
proceedings of the U. S. Senate.144Prest. J. Smith recommended that the Twelve should select
men from the Quorums of the seventies and High Priests and send them to preach and
electioneer through the different States, and then as many of the Twelve as can, follow these
Elders and hold conferences in the various branches of the Church through the States.145 He
then gave Er Orson Hyde some instructions pertaining to his mission. Especially advising him
not to suffer any part of the memorial to be stricken out, but if Congress will not pass it in its pure
[p. [49]] original State, let them reject it altogether. He did not care whether Congress would
grant it or not, it would serve to goad them with.Mr Uriah Brown moved that a copy of the
memorial agreed to this A.M. should be put into the hands of Mr Semple for consideration in the
U.S. Senate at the same time that Mr [John] Wentworth agitates the subject in the house. The



motion was passed by unanimous vote.146After a variety of observations from the brethren on
subjects of minor importance the motion to adjourn was renewed and agreed to. and the council
adjourned untill next tuesday at 9 o clock A.M. [p. [50]]1844 presidential campaign ephemera. To
publicize Joseph Smith’s presidential campaign, the church sent out an unprecedented number
of missionaries. In major cities throughout the United States, the missionaries published
pamphlets, broadsides, and other documents promoting Smith’s candidacy. The Prophet, a
newspaper published in New York City, frequently publicized the church’s political activities. The
Latin inscriptions on its nameplate—ERROR VIS VERITAS FRUSTRA and SUPER HANC
PETRAM AEDIFICABO—proclaimed, “O power of truth, frustrate error,” and quoted Matthew
16:18 in reference to Smith’s candidacy—“upon this rock I will build.” This election ticket
belonged to George A. Smith, who campaigned for Joseph Smith in Michigan in summer 1844.
George A. Smith and the other missionaries in the state issued tickets such as this to be used as
ballots in the upcoming election. (Church History Library, Salt Lake City.)26 March 1844 •
TuesdayOn 26 March 1844 the council met from 9:00 a.m. to noon and from 2:00 to 5:00
p.m.147 In the morning a draft of the petition to Congress was read. In the afternoon Uriah
Brown served as the chairman pro tem. The petition was discussed and approved, and a similar
petition to the president of the United States was commissioned. This was the extent of the
central business before the council this day but was not all that occurred during the six hours of
meeting. Although Clayton recorded action on practical and procedural matters, his minutes fall
silent at points of broader instruction or discourse. For example, the transactional record of the
morning session is interrupted by a statement that JS instructed the council “on heavenly things
and many other important subjects,” but Clayton provides no hint of what JS said. In the
afternoon session, after noting lengthy discussion about the day’s practical matters, Clayton
wrote that “inasmuch as there was no business before the house” Sidney Rigdon addressed the
council on the “kingdom of God,” but the record only briefly characterizes the speech.A
significant event likely occurred in this meeting, probably in the morning session, about which
the minutes are silent but which council members discussed a year later in connection with a
written summary prepared by Orson Hyde. Clayton’s brief note that JS spoke “on heavenly
things and many other important subjects” likely marks what was later referred to as JS’s “last
charge.”148 This may have been an extension of the charge relating the history, purpose, and
rules of the council that was typically given to new members and that JS may have delivered in
this meeting. The most complete recorded version of this charge was written down by Thomas
Bullock in December 1846. On that occasion William Clayton related that at the organization of
the Council of Fifty, JS stated that the council served two purposes: it was to establish “the
Kingdom spoken of by Daniel” and “to take from his [JS’s] shoulders a great weight of
responsibility & place it in others.”149 Hyde’s description of the late March 1844 event,
discussed in the council on 25 March 1845, indicates that JS told the council, “I roll the burthen
and responsibility of leading this church off from my shoulders on to yours. Now, round up your
shoulders and stand under it like men; for the Lord is going to let me rest a while.”150Tuesday



March 26th. 1844 9 o clock A.M. The Council met pursuant to adjournment and opened by
singing, and prayer by E[lde]r L[orenzo] D. Wasson. After which the roll was called and the
minutes of the last council read and accepted.President Joseph Smith in the chairThe chairman
then introduced the following persons for admission into the council viz; Uncle John Smith,151
Cornelius P. Lott,152 John P. Green[e],153 Philip B. Lewis,154 David D. Yearsley,155 Alman
Babbit [Almon Babbitt],156 Charles C. Rich,157 Amasa Lyman158 and Benjamin F. Johnson159
and gave a short history of what had been done previously by the council pertaining [p. [51]] to
missions &c for the benifit of those who had not previously attended council He also gave some
instructions pertaining to the kingdom of God. In his remarks he referred to the conduct of Wm
Law.160The brethren proposed for admission each spake their feelings & their determination to
abide by the order of the council. A. Babbit referred to the course he had taken with Wm Law and
the feeling he had for him inasmuch as he was the one who baptized him.161 He felt unwilling to
give him up,162 but would not sanction nor coincide with his treachery and opposition to Prest.
Smith A motion was made that the above brethren be received which was carried unanimously.
[p. [52]]Prest. J. Smith continued his instructions on heavenly things and many other important
subjects.163The Those brethren who were admitted members took their seats in order.The title
of the Council was read to the new members and unanimously accepted.164Er Hyrum Smith,
asked some furthr information concerning brother [James] Emmetts mission and whether he
should take with him anyone from Nauvoo.165Er James Emmett explained some of the
difficulties and sufferings of such a mission and asked instruction.The Chairman replied and
gave the instructions.On motion the committee appointed [p. [53]] at the last council to draught a
memorial to send to congress made report and by their clerk W[illard] Richards read the said
memorial to the council as follows.166167To the Honorable the Senate and House of
Representatives of the United States of America, in Congress assembled.Your memorialist, a
free born citizen of these United States, respectfully sheweth, that, from his infancy his soul has
been filled with the most intense and philanthropic interest for the welfare of his native country;
and being fired with an ardor, which floods cannot quench, crowns cannot conquer, nor
diplomatic intrigue corrupt, to see those principles, which emanated from the bosoms of [p. [54]]
the fathers of seventy six; and which cost the noblest talents, and richest blood of the nation,
maintained inviolate, and perpetuated to future generations; and the proud eagle of American
freedom soar triumphant over every party prejudice, and local sinistry; and spread her golden
pinions over every member of the human family, who shall stretch forth their hands for succor
from the Lions paw,168 or the oppressors grasp: and firmly trusting in the God of Liberty, that he
has designed universal peace and good will, union and brotherly love to all the great family of
man, Your memorialist asks your honorable body to pass the following, ordinanceAn Ordinance
for the protection [p. [55]] of the citizens of the United States emigrating to the adjoining
territories, and for the extension of the principles of universal Liberty.Preamble.Whereas many of
the citizens of these United States have migrated, and are migrating to Texas, Oregon and other
lands contiguous to this nation; And whereas Texas has declared herself free and independant,



without the necessary power to protect her rights and liberties: And whereas oregon is without
any organized government, and those who emigrate thither are exposed to foreign invasion, and
domestic feuds: And Whereas the Oregon, by geographic location, and discovery more right[p.
[56]]fully belongs to these United States, than to any other general Government:169 And
Whereas it is necessary that the emigrants of that newly setling territory should receive
protection: And whereas the Texian Government has petitioned the United States to be received
into our union, but yet retains her national existance:170 And Whereas the United States
remember with gratitude, the seasonable support they received, in a like situation from a La
Fayette:171 And whereas the United States desire to see the principles of her free institutions
extended to all men; especially where it can be done without the loss of blood and treasure to
the nation: And whereas there is an almost boundless extent of territory on the west and south
[p. [57]] of these United States, where exists little or no organization of protective government:
And Whereas the lands thus unknown, unowned, or unoccupied, are among some of the richest
and most fertile of the continent; And whereas many of the inhabitants of the union would gladly
embrace the opportunity of extending their researches, and acquirements, so soon as they can
receive protection in their enterprize; thereby adding strength, durability and wealth to the nation:
And Whereas the red man, the robber, and the desparado have frequently interrupted such
research and acquisition without justifiable cause; And whereas Joseph Smith has offered, and
does [p. [58]] hereby offer these United States: To show his loyalty to our confederate Union, and
the constitution of our Republic: To prevent quarrel and bloodshed on our frontiers: To extend the
arm of deliverance to Texas: To protect the inhabitants of Oregon from foreign aggression, and
domestic broils: To prevent the crowned nations from encircleing us as a nation on our western
and Southern borders and save the Eagle’s talon from the Lions paw:172 To still the tongue of
slander, and show the world that a Republic can be, and not be ungrateful: To open the vast
regions of the unpeopled west and South to our enlightened and enterprising yeomanry: To
protect [p. [59]] them in their researches; To secure them in their locations, and thus strengthen
the government and enlarge her borders; To extend her influence: To inspire the nations with the
spirit of freedom, and win them to her standard: To promote inteligence; To cultivate and
establish peace among all with whom we may have intercourse as neighbors: To settle all
existing difficulties among those not organized into an acknowledged government, bordering
upon the United States and territories: To save the national revenue in the nations coffers; To
supercede the necessity of a standing army on our western and Southern frontier: To create and
maintain the prin[p. [60]]ciples of peace, and suppress mobs, insurrections, and oppression in
oregon, and all lands bordering upon the United States, and not incorporated into any
acknowledged national government: To explore the unexplored regions of our continent: To open
new fields for enterprize to our citizens, and protect them therein: To search out the antiquities of
the land, and thereby promote the arts, and sciences, and general information: To amalgamate
the feelings of all with whom he may have intercourse, on the principles of equity, liberty, justice,
humanity and benevolence: To break down tyranny and oppression, and exalt the standard [p.



[61]] of universal peace;— Provided he shall be protected in those rights and privileges which
constitutionally belong to every citizen of this Republic:— Therefore that the said memorialist
may have the privilege; and that no citizen of these United States shall obstruct, or attempt to
obstruct or hinder, so good, so great, so noble an enterprize, to carry out those plans and
principles, as set forth in this preamble; and be shielded from every opposition by evil and
designing men:—Sec 1. Be it ordained by the Senate and House of Representatives of the
United States of America in Congress assembled, that Joseph Smith, of the City of Nauvoo, in
the State of Illinois [p. [62]] is hereby authorised and empowered to raise a company of one
hundred thousand armed volunteers, in the United States and Territories, at such times and
places, and in such numbers, as he shall find necessary and convenient for the purposes
specified in the foregoing preamble; and to execute the same.Sec. 2. And be it further ordained
that if any person or persons shall hinder or attempt to hinder or molest the said Joseph Smith,
from executing his designs in raising said volunteers, and marching or transporting the same to
the borders of the United States and [p. [63]] territories, he or they so hindering, molesting or
offending, shall be punished by a fine not exceeding one thousand dollars each, for every
offence; or by hard labor on some public work not exceeding two years, or both, at the discretion
of the nearest District court of the United States, where the hindrance or offence shall be
committed, having jurisdiction.Sec. 3. And be it further ordained the more fully to remove all
obstructions and hindrances to the raising, enlisting, and marching the volunteers as aforesaid,
the said Joseph Smith is hereby constituted a member of the army of the United States,173 and
is authorised to act as [p. [64]] such in the United States and Territories and on all lands
bordering upon the United States and territories for the purposes specified in the foregoing
preamble, provided said land shall not be within the acknowledged jurisdiction of any
acknowledged national government.Sec. 4. And be it further ordained that nothing in this
ordinance shall be so construed by any individual or nation, as to consider the volunteers
aforesaid, as constituting any part of the army of the United States; neither shall the said Joseph
Smith, as a member of the United States Army disturb the peace of any nation or [p. [65]]
government acknowledged as such, break the faith of treaties between the United States and
any other nation, or violate any known law of nations, thereby endangering the peace of the
Union States.174Sec 5. And be it further ordained, that the said Joseph Smith shall confine his
operations to those principles of action specified in the preamble to this ordinance, the
perpetuity of which shall be commensurate with the circumstances and specifications which
have originated itAnd your memorialist willever pray &c Joseph SmithCity of Nauvoo
IllinoisMarch 26— 1844175Council adjourned till 2 o clock [p. [66]]Mch 26— 2 o clock P.M.
Council met pursuant to adjournmentUriah Brown in the chair.On motion the minutes of this
mornings council were read and on motion of Er [Sidney] Rigdon amended by adding a
Resolution relative to laying a report of the committee on the table to be taken up after
adjournment.On motion the “Memorial” which was laid on the table this A.M. was taken up for
reconsideration and read a second time.Er Rigdon offered a Resolution to amend said memorial



by striking out the word “ordained” and adding the word “enacted” instead thereof which was
seconded. [p. [67]]Er Richards of the committee explained the reason why the word “ordained”
was adopted.Prest. Jh. Smith made some remarks in favor of sustaining the word “ordained” as it
now stands.Er O[rson] Hyde asked a question on that portion of the Memorial which asks
Congress to acknowledge prest. Smith a member of the United States Army, which was
answered and explained by prest. Joseph Smith.Er Richards also explained.Er Alman Babbit
believed that the word “ordained” was more proper than the word “enact” and was in favor of
sustaining it in the memorialThe question was then called for, [p. [68]] and the Resolution was
put and carried by unanimous vote in favor of sustaining the word ordained.Er Hyrum Smith
motioned that the memorial be received which was secd by Er B[righam] Young.Er A. Babbit
asked a question on that clause relative to raising volunteers which was answered by
explanation from President Joseph Smith,whereupon the question was called for, and the
motion unanimously received.Prest. Joseph Smith motioned that a memorial be likewise sent to
the Prest. of the United States with a similar request, which was seconded by Er [p. [69]] Hyrum
Smith & carried unanimously.Er B Young motioned that a committee of three be appointed to
draught & revise a memorial to the prest. of U.S. which was secd. by prest. J. SmithEr H. Smith
was of the opinion that one was sufficient to draught said memorial.Er B. Young withdrew his
motion.Er H. Smith moved that a committee of one be appointed for the purpose of preparing
the memorial to the prest which was seconded & carried unanimouly176On motion it was
Resolved that the Recorder revise said memorialPrest. Joseph Smith arose to suggest the idea
of sending an Elder to France to preach the gospel of liberty and [p. [70]] Salvation to that nation
inasmuch as he believed they were ripe to receive the truth.Er Orson Hyde addressed the
council on the subject before them and also on the present prospects of the kingdom. He felt as
though he could prophecy that Congress would grant our memorial. He spake much on the
subject of sending a proclamation to the kings of the earth177Er [William] Clayton spake of the
building up of the kingdom and his delight in the work Also the glorious prospect of deliverance
to the poor and oppressed of his native country178 through the influence of the gospel, the
ensign of liberty. [p. [71]]Er O[rson] Spencer followed with remarks on the subjects touched upon
by preceeding speakers & referred particularly to the image spoken of by Daniel.179Er Rigdon
addressed the council on the subject of the kingdom of God. inasmuch as there was no
business before the house. He entered into the subject in a most spirited & animated manner,
showing the glory and joy which will exist when God reigns over the nation, when oppression
shall cease, and the righteous enjoy the blessings of the kingdom.Er O. Hyde spake of the
fulfilment of prophecies and illustrated the establishment of the kingdom of God in a pleasing
manner. [p. [72]]Er A. Babbit asked some questions pertaining to the kingdom of God for
information, which was answered by explanation from Pres J. SmithThe letters from Black River
were called for and read.Er John M. Bernhisel made some remarks on the present appearances
of things as they exist between Texas and Mexico.180Prest. J. Smith did not doubt but the
matters stated by the last speaker are true & assigned some reasons.On motion the council



adjourned untill next thursday week at 9 o clock A.M.—— [p. [73]]4 April 1844 • ThursdayOn 4
April 1844 the council met from 9:00 a.m. to noon and from 1:00 to 4:00 p.m. in the “reading
Room,” probably the main room (or assembly room) in the second story of JS’s store.181 In the
morning the council was visited by eleven Potawatomi Indians who were seeking help to avoid
losing their land. During the spring and summer of 1843, three delegations of Potawatomi had
traveled to Nauvoo and asked JS and the Latter-day Saints for assistance and advice in their
struggles with white Americans.182 As he had to these earlier groups, JS expressed his support
to the eleven Potawatomis during the council meeting and encouraged them to be at peace with
other American Indian nations. During the afternoon meeting JS called John Smith to serve as
chairman pro tem. JS and others discussed the constitution being drafted for the council and
spoke on principles of law and government.Thursday April 4th. 1844 9 o clock A.M. Council met
pursuant to adjournment Prest. Joseph Smith in the chairThe chairman introduced Edward
Bonney183 & Elias Smith184 to the council.The minutes of the last meeting was read and
accepted after which Prest. J. Smith arose to explain the object of the council to those who had
not been previous. He also stated the principles on which the council was organizedThey
cheerfully conceded to the order whereupon on motion of E[lde]r W[illard] Richards they were
admitted members by the unanimous vote of the council and took their seats in proper order [p.
[74]]On motion, Er W[illiam] W. Phelps read a communication from the Washington Globe on the
subject of General Joseph Smiths views of the powers & policy of the government of the United
States185A letter by J[ohn] J. Hardin U. S. representative was also read by the chairman186Er
[Sidney] Rigdon arose to make a few remarks on general subjects. He referred largely to the
anticipations of the Ancients respecting the glories of the days in which we live, showing that the
Angels had joy in heaven when before the creation they looked down and saw the privileges we
enjoy in this organization.During the time Er Rigdon was speaking eleven of the Potawottamie [p.
[75]] tribe of Indians187 attended by a French Interpreter188 appeared & were admitted into the
council. They made known that they were friendly to the Mormon people, and wanted their
influence They had been oppressed by the U. S. government and did not want to sell them any
more land.189 Prest J. and others told them that we were doing all we could for them and that
God would be pleased if they would cease their wars with each other & be at peaceThey tarried
only a short season and then withdrew evidently well pleased with their interview190 after which
Prest. J. Smith made some remarks on the spread of the principles of eternal [p. [76]] truth in the
nations of IndiansEr Richards motioned to adjourn 2 hours which was over-ruled by prest J.
Smith. He was opposed to adjourning more than one hour. He would rather continue together,
and wanted to see men take an interest in what they do.He then again referred to the magnitude
and importance of this work, He also referred to a document relating to the Texas, in which she
had petitioned Congress to protect her from destruction by foreign marauders.191Er John Taylor
referred to the designs and purposes of God in the last days, of restoring righteous principles for
the government of his people, and rejoiced that we have the honor to be called to [p. [77]] the
glorious privilege of sharing a part in this work.Joseph the Prophet Addressing the Lamanites.



Between 1841 and 1844 a number of American Indian delegations such as the one that visited
the Council of Fifty on 4 April 1844 came to Nauvoo to confer with Joseph Smith. While believers
saw these meetings as a sign that the prophecies in the Book of Mormon were being fulfilled,
detractors feared the prospects of a Mormon-Indian alliance. This depiction was commissioned
by Samuel Brannan, the editor of the Prophet, a Mormon newspaper in New York City, and
probably drawn by Edward W. Clay; the lithography was done by Henry R. Robinson, a
prominent non-Mormon lithographer who was best known for his political cartoons in favor of the
Whig Party. Joseph the Prophet Addressing the Lamanites (New York City: Prophet, 1844).
(Church History Library, Salt Lake City.)Prest. Joseph Smith read from a Congress Document
some remarks by Senator [Sidney] Breese in relation to the Oregon.192On motion the council
adjourned 1 hourThursday April 4— 1844 1 o clock P.M. Council met pursuant to adjornmtThe
minutes of this mornings meeting were read, after which the chairman enquired whether the
committee appointed to draught a constitution be ready to report.193Er Wd Richards said the
committee were not yet ready inasmuch as Er P[arley] P. Pratt was gone away194 & they had not
[p. [78]] done anything since.Er Taylor also gave some reasons why the committee had not
prosecuted their labors.Er Hyrum Smith made some remarks on the proposed constitution He
was in favor of having a constitution as consice as possible to embrace all that was necessary
for our guidance.The chairman vacated his seat and called Uncle John Smith to the chairEr
Erastus Snow said he was in favor of forming a document which would cover and meet every
case. He wished it broad enough to be benificial yet as concise and limited in substance as
possible.He was followed by Er O[rson] Hyde on [p. [79]] the same subject, who was also in
favor of a condensed document, believing that God would write his laws on our hearts195 &cEr
Amasa Lyman gave an address on the character of the kingdom of God, its powers, organization
&cEr Taylor explained further in relation to the constitution. He referred to the form of church
government in this church. He was followed by Er Hyrum Smith on the same subject.Er Alman
[Almon] Babbit differed in some respects from some of the preceeding speakers. He explained
his views on laws in general (i.e.) the laws of the land. He referred to the apostacy of the children
of Israel in choosing a king196 [p. [80]]Prest. Joseph Smith arose to give some instructions to
the council & especially to the committee. He commenced by showing, that the reason why men
always failed to establish important measures was, because in their organization they never
could agree to disagree long enough to select the pure gold from the dross by the process of
investigation. He said that it was right always to judge in favor of the innocent, and it was wrong
always, to judge in favor of the guilty He wanted to see a constitution that would compel a man to
execute justice in favor of the innocent.Er O. Hyde asked how he should reply if he should be
questioned at Washington in relation to our designs and future [p. [81]] intentions. Prest. J. Smith
explained.197Er A. Babbit asked a question which was answered by the Prest.Prest. J. Smith
also gave the committee some further instructions relative to the course they should pursue.
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